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REVERENTIAL SYMBOLS KEY’ 


Arabic statement Transliteration 
Ss Subhanah wa ta‘ala 
é&, Azza wa-jal 
Se Jala Jalahe 
3 2 é Sallallahu ‘alayhi wa salam 


‘Alayhis- salatu was-salaam 


‘Alayhis-salam 


Seal . ‘Alayhum-us-salam 
Qs, Radiyallahu ‘anhu 
Bs Radiyallahu ‘anhaa 
Eas Radiyallahu ‘anhuma 
HDs Radiyallahu ‘anhum 
AQs Radiyallahu ‘anhunna 
on. Rahimullah 

@®, Rahimallah 

Oy Rahimullah. 


Rahimhunnallah 


Meaning 


He is exalted above weakness and indignity 
He is exalted and glorified. 

Exalted is His glory 

Peace and salutations of Allaah be upon him. 
Peace and salutations be upon him. 

Peace be upon him. 

Peace be upon them (male). 

May Allah be pleased with him. 

May Allah be pleased with her. 

May Allah be pleased with them both (male). 
May Allah be pleased with them (male). 
May Allah be pleased with them (female). 
May Allah have mercy upon them (male). 


May Allah have mercy upon her (female). 


May Allah have mercy upon them both 
(male). 


May Allah have mercy upon them (female). 


1. Adapted from the book, Inheritance Regulations & Exhortations by Dr. Muhammad al-Jibaly 
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GOLDEN ADVICE FOR THE SEEKER OF ISLAMIC 
KNOWLEDGE' 


Remember seeking knowledge is an act of worship. 
O° ke & g Pp 
fe, =| 
3) 
S on Develop the fear of Allaah. 
= 
2g g Be an adherent to the path of the Pious Predecessors (Sa/af—us-Salih). 
pa) 
o = : : 
5 = Put arrogance and pride behind you. 
5 ~ Adorn yourself with the splendors of knowledge. 
Hy y Pp 8 
o & : z ; 
E v Avoid the gatherings of vain speech. 
N 
Bes Adorn yourself with gentleness and tolerance. 
= Treat your teacher with respect, honor and courtesy. 
3) 
) 
s 3 Try to take notes as your teacher explains. 
w oO 
oa Do not contradict your teacher in a disrespectful manner. 
is of 
gS Listen attentively to your teacher's answers. 
Zs 
Ps = Do not pester your teacher for an answer to your questions. 
= 
A a Address your teacher in a respectful manner. 
3) 
n Do not test your teacher's nerve nor patience. 
Beware of the bad companion. 
wo Befriend those who will encourage you to be studious. 
o paeaeae ee 
Bp Avoid disputing with your teacher. 
5) 
is) 
& § Befriend those who adorn their knowledge with good deeds. 
~~ 
Qo. 
7 = Beware of the haughty and arrogant student. 
a 8 
eH UO Beware of the student whose knowledge and deeds are not commensurate. 
Be a companion of the one who has a sound creed. 
Have high a high aspirations in learning. 
.) 
es Kindle the desire for seeking knowledge 
a & § 
vo —= 
s z Preserving knowledge through writing it. 
Gy 
S : 5 ae F 
se & Seeking refuge in Allaah when acquiring & seeking knowledge. 
Gy 
Buy | = 
3 0 » Summaries long compilations. 
a = = 
a 4 
ao Do not hesitate to ask questions. 
a = Discuss without falling into disputation. 
= 8 P 
= ae : 
s Revise what you have learnt. 
— 
Learn the essential of each discipline. 


1. Adapted from the book, The Etiquettes of the Seeker of Islaamic Knowledge by shaykh Bakar Adullah Aboo Zayd (may Allaah have 
mercy upon him). 
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SOME ETIQUETTES FOR LEARNING 


ALWAYS have course materials and writing implements with for the 
duration of the lesson. 

APPLY what you have learnt to your daily life. 

CONSTANTLY make notes of the knowledge and information 
given in each lesson as this will help you to store it in your long-term 
memory. 

DEVELOP positive study patterns that help you to retain what you 
have learnt. 

FORM study groups with other students to consolidate what you have 
learnt in lessons. 

LISTEN to the contributions of others and do not unduly interject 
while others are talking. 

MAKE sure your questions are related to the subject matter at hand 
and try to avoid questions that are off the topic. These types of 
questions are better left for open question and answer sessions or a 
more appropriate time. 

NEVER interrupt your teacher. 

REMEMBER that you are seeking Islamic knowledge for which 
there is a great reward in this life and the next. 


REVISE what you have written and try to commit it to memory. 
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INTRODUCTION 


All praise is due to Allah, we seek His help and assistance; and forgiveness; we 
seek refuge in Allah from the evil within ourselves and the consequences of our 
evil deeds. Whoever Allah guides none can misguide him, and whoever Allah 
misguides none can guide him aright. I bear witness (and publicly testify) that 
there is no deity worthy of worship (in truth) but Allah, alone without any 
partners, and I bear witness that Muhammad (%) is His servant and His 


Messenger (*). 


The Four Principles or a/-Qawaid al-Arba’ by Shaykh-ul-Islam 
Muhammad ibn Abdul-Wahhab (3) is an essential text for the aspiring student 
of Islamic knowledge who is in the initial stages of their journey to study Tawhid. 
The author writes in a clear and lucid manner and is conscientious in supporting 
each issue or point with scriptural evidence from the Qur’an or the authentic 


Sunnah. 


The current commentary, in the hands of the noble reader, aims to present 
an English commentary of the text - the Four Principles - focusing and 
elaborating on issues pertinent to English-speaking contexts and, in essence, is a 
synthesis of a number of commentaries and explanations written by the venerable 


and erudite scholars of Islam. 


We ask Allah to accept this humble effort and to make it heavy on the 


scales of good deeds on the Day of Resurrection. 


Taalib Alexander 


20 Rajab 1443 AH/21 February 2022 CE 
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Lesson 1: 
Biography of Imam Muhammad ibn Abdul-Wahhab ibn 
Sulayman al-Tamimi the Four Fundamental Principles of 
Tawhid. 


I. Lesson Objectives: 


i Know who was Imam Muhammad ibn ‘Abdul-Wahhab ibn 


Sulayman al-Tamimi. 


2; To examine the scholarly contributions and academic standing of 


Muhammad ibn ‘Abdul-Wahhab ibn Sulayman al-Tamimi. 


3, To explore the distinguishing features of the book “the Four 
Fundamental Principles of Tawhid.” as authored by Muhammad ibn 
‘Abdul-Wahhab ibn Sulayman al-Tamimi. 


II. = Introduction: 


At the heart of the craft of writing lies the author's skill in offering readers 
a glimpse into their life, unfurling a tapestry interwoven with personal 
experiences. [his not only provides readers with access to the intricacies of 
the author's journey but also offers profound insights into how these life 
encounters have shaped their perspectives and knowledge. In the realm of 
transmitted sciences, where the author's discourse predominantly resides, 


understanding the author becomes crucial. The acceptance of transmitted 
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Ill. 


knowledge relies heavily on the credibility and trustworthiness of the 
individual conveying it. The esteemed scholar Ibn Sirin (may Allah have 
mercy upon him) succinctly captures this essence, underscoring the 
imperative for transmitted sciences to flow exclusively from fountains of 
knowledge and trustworthiness, as articulated in his wise words: 


“Indeed, this knowledge is the religion, so consider carefully from 


whom you take your religion from.” ! 


Hence, scholars have asserted: 


“Engaging in religious practices or providing religious verdicts based 
on books whose authors are unknown, and the authenticity of their 


content is uncertain, is not permissible.” 


So, who is Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman al- 
Tamimi (may Allah have mercy upon him)? What is the significance of his 


book, “The Four fundamental Principles of Islam”? 


Focus of the Lesson: 
1, Concise Biography of the Author 
i. Name and Genealogy: 


He is the Imam, shaykh-ul-Islim Muhammad b. Abdul- 
Wahhab b. Sulayman b. ‘Ali b. Muhammad b. Ahmad b. 
Rashid b. Barid b. Musharraf at-[amimi an-Najdi (may Allah 


have mercy upon him). 


1 Collected by Muslim in his introduction to his collection, Narration 25. 
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ii. Birth and Upbringing: 


He was born in the year 1115 AH corresponding to 1703 CE. 
He was born into a house of knowledge and piety. His father, 
Abdul-Wahhab b. Sulayman, was a judge and legal authority 
of the region. Similarly, his grandfather, Sulayman b. ‘Ali, was 
a legal authority and a leading jurist of the region. As an 
adolescent his father made him lead the prayers and upon 


attaining puberty he married and performed the pilgrimage to 
Makkah, the Hajj. 


iii. Travels and Seeking Knowledge: 


From a young age the author (may Allah have mercy upon 
him) was a seeker of Islamic knowledge, initially from his 
father, from whom he learnt the fundamentals of Islamic 
Knowledge. He also read, voraciously, the books of shaykh-u/- 
Islam Ibn Taymiyah? (d. 728 AH/1328 CE) (may Allah have 


mercy upon him) and his venerable student Ibn-ul-Qayyam* 


? He is: Tagi ad-Din ‘Ahmad ibn ‘Abd al-Halim ibn ‘Abdus-Salam al-Numayri al-Harrani (661 AH - 728 AH = 1263 CE - 
1328 CE). He was popularly known as Ibn Taymiyyah: The Imam, Shaykh of Islam. He was born in Harran, and his father 
moved with him to Damascus, where he grew up and gained fame. Seeking a fatwa, he went to Egypt, where he faced 
opposition and was imprisoned for a period, later transferred to Alexandria. He was released, travelled to Damascus in 712 
AH, arrested again in 720 AH, released again, but died in captivity in the Citadel of Damascus. The entire city of Damascus 
mourned his funeral. He was known for extensive research in various branches of knowledge, advocating for religious reform. 
Proficient in interpretation and fundamentals, eloquent in language, both in writing and speech. In the hidden pearls of 
knowledge, he engaged with scholars, excelled in argumentation, and demonstrated proficiency in knowledge and 
interpretation. He issued fatwas and taught when he was under twenty years old. As for his written works, it is mentioned in 
"al-Durar" that they may exceed four thousand volumes. He passed away, may Allah have mercy on him, in the Citadel on 


Monday, the 9th of Jumada al-Akhirah in the year 728 AH. (partially from, a/-‘T/am, vol.1, pp. 142 — 144). 


3 He is Shams ad-Din Aba ‘Abdullah Muhammad ibn Abi Bakr ibn Ayyab az-Zur‘i d-Dimashgi |-Hanbali, popularly known 
as Ibn Qayyim al-Jawziyyah. He was born in Damascus in the seventh of Safar in the year 691 AH, and he was an Imam, jurist, 


and Hadith scholar. He engaged in the pursuit of knowledge and excelled in various fields, especially in the sciences of Qur’anic 
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(d. 751 AH/1350 CE) (may Allah have mercy upon him). The 
author (may Allah have mercy upon him) travelled to a 
number of places seeking Islamic knowledge, from among 


them: Makkah, Madinah, Iraq and al-Ahsa’. 
iv. Trial and Tribulations: 


The author (may Allah have mercy upon him) faced many 
trials and tribulations in calling the people to Tawhid and the 


authentic creed. 


After his return home, he started to attract a large 
following, including the ruler of 'Uyaynah, ‘Uthman ibn 
Mu'ammar. In 'Uyaynah the author (may Allah have mercy 
upon him) began to call the people back to the pristine 
teachings of Islam and to implement the Shari'ah or Islamic 
law and legislation without restriction. He forbade grave 
worship, even levelling the grave claimed to be that of Zayd 
ibn al- Khattab (may Allah be pleased with him) a companion 


of the Prophet (%), whose grave was venerated by local tribes. 


He ordered the cutting down of trees that were 


venerated and considered sacred by local tribes. These actions 


exegesis (Tafsir), Hadith, Islamic law and the fundamentals of jurisprudence. Upon the return of Shaykh-ul-Islam Taqi ad-Din 
Ahmad ibn Taymiyyah from Egypt in the year 712 AH, Ibn Qayyim accompanied him and continued his studies under his 
guidance until the death of Ibn Taymiyyah. He was influenced by him and drew extensively from his knowledge. Ibn Qayyim 
was imprisoned in the Citadel of Damascus during the period of Ibn Taymiyyah's imprisonment. After Ibn Taymiyyah's death 
in 728 AH, Ibn Qayyim was released and continued his scholarly activities. He had a significant presence in the field of 
knowledge, and his impact was extensive. Ibn Qayyim al-Jawziyya passed away in Damascus on the night of Thursday, the 
thirteenth of Rajab. His funeral prayer was held in the Umayyad Mosque after the Dhuhr prayer on the following day. He was 
buried in the Bab al-Saghir cemetery. His funeral witnessed a large turnout, including judges, scholars, and the general public. 


He lived to be around sixty years old at the time of his death. 
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gained the attention of Sulayman ibn Muhammad ibn 
Ghurayr, the chief of al-Ahsa’ and al-Qatif, who held 
substantial influence in Najd. Ibn Ghurayr threatened Ibn 
Mu'ammar with retaliatory actions if he did not drive the 
author away and to stop him preaching. Subsequently, Ibn 


Mu'ammar forced the author to leave 'Uyaynah. 


Upon his expulsion from 'Uyaynah the author (may 
Allah have mercy upon him) was invited to settle in 
neighboring town of ad-Diriyah by its ruler Muhammad bin 
Sa‘ad (may Allah have mercy upon him). The author (may 
Allah have mercy upon him) and Muhammad bin Sa’td (may 
Allah have mercy upon him) agreed that, together, they would 
unite and spread the true teachings of Islam, a legacy that 


remains until today. 
Teachers: 


The author (may Allah have mercy upon him) studied under 
the tutelage of a number of leading scholars of his time, from 


among them: 

1. Shaykh Abdul-Wahhab b. Sulayman (his father). 
2. Shaykh brahim b. Sulayman (his uncle). 

3. Shaykh Abdullah Ibrahim Sayyif. 

4. Shaykh Muhammad Hayyah as-Sindi. 

5. Shaykh Muhammad Majmii al-Bastri. 


6. Shaykh Abdullah Salim al-Basri. 


ALHAMRAINSTITUTE 


Vi. 


Vii. 
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May Allah have mercy upon them all. 
Students: 


The author (may Allah have mercy upon him) was blessed 


with a large number of students, from among them: 
1. Imam Abdul- ‘Aziz b. Muhammad b. Said. 
2. Prince Said b. Abdul-‘Aziz b. Muhammad. 
3. Shaykh Abdur-Rahman b. Hassan. 

4. Shaykh Hamad b. Nasir b. Mu’ammar. 

5. Shaykh Hussain b. Ghannam. 

Scholarship: 


The author (may Allah have mercy upon him) was blessed to 
have written a large number of books and treatises, from 


among the most popular of them: 
‘li Kitab at-Tawhid (‘The Book of Monotheism). 


ve al-Usul ath-Thalathah (The ‘Three fundamental 
Principles). 


3. al-Qawa@id al-Arba (The ‘Three fundamental 
Principles). 


4. Kashf-ush-Shubuhat (Clarification of the Doubts). 
a; al-Usul us-Sittah (The Six Fundamental Principles). 
6. Kitab-ul-Kaba@ir (The Book of the Major Sins). 


7. Nawagid al-Islam (the Nullifiers of Islaam). 
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Passing of the Author 


The author (may Allah have mercy upon him) passed away in 
the year 1206 AH/1792 CE after a short illness, may Allah 


have mercy upon him. 


2: An Overview of the Treatise: 
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Introduction to the Treatise: 


This treatise, “Ihe Four fundamental Principles of Islam’ 
(Arabic: a/-Qawa id-ul-Arbaah) includes the fundamentals of 
Tawhid, or Islamic Monotheism and its antithesis Sirk or 
polytheism. The treatise centres on a comprehensive 
introduction to the topic and four important and essential 


principles. 
The Four Principles: An Overview: 


‘The treatise, despite its small size - the original manuscript 
being roughly two pages in length — is a treasure-trove full of 
knowledge. The author (may Allah have mercy upon him) has 
written the treatise in his famous and inimitable style which 
is clear and lucid, presenting each issue in a brief and concise 


manner which is comprehensible to the beginner and expert 


alike. 


‘The treatise is prefaced by an introduction in which the 
author (may Allah have mercy upon him) outlines: the keys of 


success, definitions of 7awhid and its antithesis Sirk, a look 


ALHAMRAINSTITUTE 
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at the understanding of worship in Islam, and an elucidation 


of the corrupting nature of SAirk. 


This is then followed by the first principle in which the 
author (may Allah have mercy upon him) clarifies: that the 
disbelievers in the time of the Prophet (®%) affirmed 
monotheism in Allah's Lordship, however, they did not affirm 
monotheism in Allah's Worship. The rejection of monotheism 
in Allah's worship meant that they did not enter into Islam 


nor were they considered to be monotheists. 


Following this is the second principle, in which the 
author (may Allah have mercy upon him) clarifies that the 
polytheists in the time of the prophet (#) worshipped idols 
believing that they could intercede on their behalf - to Allah 
- and that they brought them closer to Allah. They did not 
worship them believing that they benefited them nor harmed 
them but saw them as being intermediaries with Allah, 


interceding on their behalf due to their posing piety or virtue. 


In the third principle the author (may Allah have mercy 
upon him) explained that the prophet (#) appeared among a 
people who worshipped different idols and deities, however, 
he did not distinguish between them, seeing them all as 


variant adherents of polytheism. 


Lastly, the author (may Allah have mercy upon him) 
concludes with the fourth principle in which he points out 


that the polytheists in his times and by extension in our times 


ALHAMRAINSTITUTE 
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were more severe and intense in their polytheism than those 


in the time of the Prophet (®). 


‘The treatise is an essential read for the person beginning 
their journey on seeking Islamic knowledge, particularly, those 
aiming to master the most important discipline of Islamic 
Knowledge which is ‘Usim-ul-Agidah or the Science of the 


Islamic Creed with Tawhid at its head. 
The Importance of this Treatise: 


Tawhid stands at the apex of Islam, the fundamental of all 
fundamentals upon which all acts of worship — belief, 
statement and action — stand upon. It is because of Tawhid 
that the creation was bought into existence, the prophets and 
messengers were sent, and paradise and hellfire were created. 
Thus, given the magnitude and importance of Tawhid it is 
imperative that the believer has a full understanding of its 


principles and categories. 


Given the above, this treatise becomes essential to study 
as it is a concise presentation of Tawhid, and its antitheses 
which is Shirk or polytheism. The Four Fundamental 
Principles of Islam is a treatise which concisely presents the 
fundamentals of Tawhid and _ outlines the Islamic 


understanding of Shirk and its major categories. 


The importance of this treatise may be seen in the 


extensive scholarship around its study with a large number of 
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IV. 


V. 


scholars having written commentaries and annotations of the 


text. 


Important Vocabulary: 


1. 


Creed (é:#¢): Generally, Agidah or Creed is a term that refers to 
those things a person believes in, such as, articles of faith. Specifically, 
the term — when preceded by the definite article the — refers to firm 
belief in Allah, His angels, His scriptures, His messengers, the Day 
of Judgment, the Divine decree and Predestination (both its good 
and bad aspects), and everything that has been mentioned in the 
Noble Quran and the authentic Sunnah concerning the 
fundamentals of religion, matters of the unseen, and related 


narratives. 


Tawhid or Islamic Monotheism (2>54!): Singling out Allah in that 
which is unique and specific to Him in terms of Lordship, Worship 


and His Divine Names and Lofty Attributes. 


Principles (4513): Qawd’id is the plural of the noun ‘ga’idah’ which 
may be translated as being principle or principles. Linguistically, it 
means the foundations. Islamically, it may be defined as being, ‘a 
comprehensive affair which applies to all smaller composite parts of 


it. 


Lesson Summary: 


4 al-Muwsi ah-ul-alfighiyyh al-Kuwaitiyyah, vol. 34, p.73. 
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VIII. 


XI. 


This lesson looks at the biography of the Imam Muhammad ibn ‘Abdul- 
Wahhab ibn Sulayman al-[amimi (may Allah have mercy upon him) and 
his noble book “The Four fundamental Principles of Islam.” 


What is Derived from the Text: 
1. What is the specific focus of the Four fundamental Principles of Islam? 


2. Why is the treatise Zhe Four fundamental Principles of Islam an 


important text to read and learn? 


Assessment: 

1: Who was Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman al- 
Tamimi? 

2. What is the significance of the treatise The Four fundamental 


Principles of Islam. 


3. Why is the Four fundamental Principles of Tawhid considered 
important in the field of Islamic Monotheism (7awhid) or the 


Science of the Islamic Creed (‘Ulim-ul-Agidah)? 


Extension Activity: 


Imam Abdul-Aziz bin ‘Abdullah bin Baz’ (may Allah have mercy upon 
him) said: 


> He is Shaykh ‘Abdul-‘Aziz bin ‘Abdullah bin Baz was born in Riyadh on the twelfth of Dhu al-Hijjah in the year 1330 AH. 


He grew up in an environment of knowledge and righteousness, memorizing the Quran before reaching adolescence. He began 
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“These are four principles that the author emphasised, and they are 
important principles to understand well from his intellect. 
Understanding the religion of the polytheists and comprehending 
the religion of the Muslims are crucial aspects. Most people do not 
grasp these principles, and that is why matters became confusing for 
them. They ended up worshiping graves, the inhabitants of graves, 
saints, trees, and stones besides Allah, thinking they were on 
something significant due to their ignorance of the true nature of 


monotheism and the reality of polytheism.” 
Please read the text and complete the following tasks: 


ile What are the four principles emphasised by the author, and why are 


they considered important from his perspective? 


Z. How does the author highlight the significance of understanding 
both the religion of the polytheists and the religion of the Muslims? 


experiencing a weakening of his eyesight due to an illness that affected his eyes, leading to the complete loss of vision in the 
year 1350 AH when he was 20 years old. This event increased his determination to seek knowledge. Despite losing his sight, 
he pursued learning under scholars with exceptional intelligence, a sharp memory, quick wit, and a deep understanding of 
scholarly matters. He was known for his humility, asceticism, patience, generosity, and excellent character. Despite facing 
various challenges, he excelled in diverse fields such as the Islamic Creed, Qur’anic exegesis. Islamic law and jurisprudence, 
and Hadith, and the study of sects and schools of thought. He acquired his knowledge from several scholars, including Shaykh 
Muhammad bin Abdul-Latif Al-Shaykh, Shaykh Saad bin Hamad bin Atig, Shaykh Muhammad bin Ibrahim Al-Shaykh, and 
others. Shaykh bin Baz initially served as a judge in Kharg, then in Aldalam, and later became the Grand Mufti of the Kingdom 
of Saudi Arabia after the death of Mufti Ibn Ibrahim. He taught at the Scientific Institute in Riyadh in 1372 AH, and later 
became the president of the Islamic University in Madinah in 1395 AH. His life was dedicated to knowledge and education, 
and he contributed significantly to the Islamic nation through his teachings and writings in various Islamic sciences, leaving 
behind a vast legacy of fatwas, explanations, and lessons on Fiqh, Tawhid, and other Islamic disciplines. He passed away due 
to several illnesses on the night of Thursday, the 28th of Muharram, 1420 AH, at King Faisal Hospital in Taif. His funeral 
prayer was held at the Haram Mosque after the Friday prayer, and he was buried in the Al-Adl Cemetery. May Allah have 


mercy on him and reward him abundantly for his contributions to Islam and the Muslims. 
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3. Why do most people fail to grasp these principles, leading to 


confusion in their beliefs and practices, as described by the author? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 
i find the definition of the term: ‘Basmallah.’ 
2. Why is the ‘Basmallah’ important? 


3. Is beginning with the ‘Basmala’ an Islamic practice? 
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Lesson 2: 


An Explanation of the Basmalah 


I. Lesson Objectives: 


1. Understand the significance of invoking the name of Allah as an 


expression of seeking His mercy and benevolence. 


2. Explore the Islamic understanding of Allah as the Most Merciful 


and Bestower of Mercy, and its implications for believers. 


2. Reflect on the spiritual and moral dimensions associated with the 


introductory phrase “In the Name of Allah” in Islamic teachings. 


II. Introduction: 


The phrase: “In the Name of Allah, the Most Merciful, the Bestower of 
Mercy,” holds deep significance in Islam, signifying the initiation of actions 
with a consciousness of Allah’s presence. By invoking these beautiful words, 
Muslims express reliance on Allah's mercy and benevolence, establishing a 
moral framework for all endeavours. This phrase encapsulates the essence 
of Islamic teachings, emphasising alignment of intentions and actions with 
the sincerity to Allah. It serves as a constant reminder to approach all 
aspects of life with gratitude and mindfulness, seeking Allah's guidance and 


protection. 
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Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 
Allah have mercy upon him) said: 


In the Name of Allah, the Most Merciful, the 


Bestower of Mercy. 


ep as) dil eae 


IV. Important Vocabulary: 


if Allah (41): this is a divine Names which, according to some of the 
scholars, all the other Divine Names follow. Its meaning is, the one 


who deserves to be deified and worshipped by all creation. 


2, The Most Merciful (,4%'): Its meaning is, the one who is endowed 


with the attribute of great and extensive mercy. 


3. The Bestower of Mercy (.=3): This is a Divine Name of Allah, and 
which may be applied restrictedly to the creation. Its meaning 
denotes one whose mercy is restricted to those whom He wills from 


His servants. 


4. Principles (.¢!sal!): this term refers to a set of laws or principles used 
to define or organise something. These rules can be related to a 
variety of subjects, such as language, mathematics, or any other field 


that requires organization and specification. 


V. Lesson Summary: 


This lesson looks the Basmalah and its importance. 
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VI. What is Derived from the Text: 


1 


Extract from the text what is the significance of invoking the name 


of Allah in the introductory phrase: “In the Name of Allah?” 


How does the attribute of Allah being "the Bestower of Mercy" 
contribute to the understanding of His benevolence in the context 


of this phrase? 


In what ways does the introductory phrase set a spiritual tone by 
emphasising the qualities of mercy and benevolence associated with 


Allah? 


VII. Focus of the Lesson: 


This lesson includes the following topics: 


1. 
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The Meaning of the Basmalah: 


The author (a) begins this treatise with what is known as the 
Basmalah, that is, the saying: “In the name of Allah.” From the 
meanings of this phrase: ‘I begin this deed seeking help and 
assistance from Allah, asking for His blessings by beginning in His 
name, Glorified is He.” 


The Significance of the Basmalah: 


The significance of the Basmalah lies in its role as a profound 
invocation that marks the beginning of an action or a written work, 


seeking His help and assistance. This is illustrated in the following: 
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i. beginning with the Basmalah follows the book of Allah which 


begins each chapter — except the ninth — with the Basmalah. 


ii. Similarly, it is from the Sunnah of our beloved prophet (®) to 
begin his letters and correspondence with the dasmalah, for 
example, the letter sent by the Prophet (®) to the Byzantian 
leader Heraclius, as detailed in the Hadith (English, Prophetic 
tradition) collected by al-Bukhari.° 


iii. | The Sahabah (Companions of the Prophet [*]) began their 
letters, treatises, and correspondence with the Basmalah and 
this has been the lasting practice of the scholars and the 


righteous up until today. 


3. Benefits from the Lesson: 


Beginning with the Basmalah has several benefits, from among 


them: 


1a It is a means to seek the blessings of Allah when beginning an 


endeavour. 


ws It is acting in accordance with the Noble Qur'an, whose first 


verse begins with the Basmalah. 


ce It is acting in accordance with the Sunnah of our beloved 


Prophet (#). 


6 Collected by al-Bukhari (1997) Sahih al-Bukhari (Arabic-English), vol.1, pp, 50 — 55, no. 7. 
y g PP 
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4. It is acting in accordance with the lofty example of the 


Prophets. 


5, It is also acting in accordance with the example of the scholars 


and the righteous. 


VIII. Assessment: 
i What is the meaning of the Basmalah? 
2. | Why did the author begin this treatise with the Basmalah? 


3. What is the significance of the Basmalah? 


XI. Extension Activity: 


The venerable scholar shaykh ‘Abdur-Rahman ibn Nasir al-Sa’di’ (may 
Allah have mercy upon him) said: 


7 He is: ‘Abdur-Rahman ibn Nasir al-Si‘di, from the tribe of Tamim, was born in ‘Unayzah, Qassim, on the 12th of Muharram 
in the year 1307 AH. The Sheikh grew up as an orphan, losing his mother at the age of four and his father at the age of seven. 
However, he was raised in a righteous manner, attracting admiration for his intelligence, wit, and strong desire for seeking and 
acquiring knowledge. He memorised the Noble Qur’an by the age of eleven and pursued knowledge under the guidance of 
local scholars, excelling in various fields. At the age of twenty-three, he began teaching and became known for his excellent 
teaching skills. Despite facing visual impairment, he continued his pursuit of knowledge and became proficient in the Hanbali 
school of thought. He demonstrated extensive knowledge in jurisprudence and its principles, initially adhering strictly to the 
Hanbali school under the guidance of his teachers. However, he later broadened his perspectives, prioritizing evidence-based 
opinions over strict adherence to a particular school of thought. His profound understanding of Islamic sciences, particularly 
influenced by the works of Shaykh-al-Islam Ibn Taymiyyah and his student Ibn al-Qayyim, contributed to his expertise in 
various disciplines of the Islamic sciences. The shaykh was dedicated to writing, producing numerous works in the fields of 
Islamic creed, Islamic law and jurisprudence, Qur’anic hermeneutics and exegesis, and Islamic manners and etiquettes. His 
collected writings were published in 27 volumes under the title "Collected Works of shaykh the Venerable Scholar ‘Abdur- 
Rahman ibn Nasir al-Si‘di. He passed away in ‘Unayzah, Qassim, at the age of sixty-nine, leaving behind a legacy of learning, 


teaching, and authorship. 
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“And know that among the agreed-upon principles among the 
predecessors of the Muslim community and its leaders is the belief 
in the Names and Attributes of Allah and the rulings associated with 
these attributes. For example, they believe that He is the Most 
Merciful, the Bestower of Mercy, possessing the mercy with which 
He is characterized, related to the compassionate. All blessings are, 
in effect, a result of His mercy, and the same applies to all His names. 
Regarding the All-Knowing, it is said: He is knowledgeable, 
possessing knowledge, knowing everything, capable, having the 


power to determine everything.” 
Read the above text then answer the following questions: 


1. Why is it important to believe in Allah's Divine Names and Lofty 


Attributes, like His Mercy, as described in the text? 


2. Why is the belief in the Divine Names and Lofty Attributes of Allah 
considered a fundamental principle among the early Muslim 
community, and how does it shape their faith, as explained in the 


text? 


3. What does the text say about understanding Allah as the All- 


Knowing and His abilities? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


1. Why is supplication an important act of worship? 
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2. How is supplication from the lofty manners and etiquettes of Islam? 


www.alhamrainstitute.com @ 
o6eo 


ALHAMRAINSTITUTE 


Lesson 3: 


The Authors Supplication for the Reader or Student of the 


Treatise. 
I. Lesson Objectives: 
1. To understand the significance of invocation and supplicating to 


Allah, recognising His Sovereignty and Authority. 


2. Explore the dual aspect of the supplication, seeking protection in 
both the worldly-life and the afterlife. 


3: To look at some of the manners and etiquettes related to the 
relationship between the Muslim scholar and the student of Islamic 
knowledge. 


II. Introduction: 


Scholars, recognised as beacons of knowledge, understand the pivotal role 
of supplication in the journey of learning and studying Islamic knowledge. 
Their supplication, often directed towards the success of their students, 
reflect a deep sense of responsibility and care. Muslim scholars recognise 
that success in acquiring Islamic knowledge goes beyond the power of 
intellectual reasoning; it is dependent upon divine assistance from Allah. 
Hence, their supplications are a testament to their belief in the intertwining 


of religious devotion and academic excellence. Students, in turn, find solace 
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and inspiration in the sincere supplication of their teachers and scholars, 
who call upon Allah to guide them and grant them success in their studies. 
Thus, the student of Islamic knowledge should understand that the path to 
true knowledge is illuminated not just by diligent study but also by the 


divine blessings invoked through supplication. 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 
Allah have mercy upon him) said: 


; : ; - Task Allah, the Most Honourable, Lord of the mighty 
3 SY45 ol rca! a Y EN! ail ale throne that He protects you in (this worldly) life and 
NG << ea iF, i cis big a5 a an the afterlife and He makes you blessed wherever you 

: , “ : might be, 


IV. Important Vocabulary: 


ie Lord (&5): The term Lord (Arabic, rabd) is a name that can only be 
applied unrestrictedly to Allah. From its meaning is, the master and 
Lord who has no partner nor example like Him in respect to His 
Lordship and sovereignty. It may be applied restrictedly to the 
creation, However, some scholars hold that it may only be used in 


possessive constructions, such as, lord of the house (rabb-ul-Bayt). 


2; Mighty Throne (4! _352!|): The Mighty Throne is the glorious Throne 
of Allah above which He (#%) is established, as mentioned in the 
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Noble Qur'an’ and the authentic Sunnah.’ The Throne is one of the 


greatest of His creation. 


V. Lesson Summary: 


This lesson looks the author’s (may Allah have mercy upon him) 


supplication for the reader and student of the treatise. 


VI. What is Derived from the Text: 


1. How does the author express his commitment to the reader's well- 


being in the text? 


2; What is the significance of the supplication included in the 
introduction, and how does it contribute to the overall tone of the 


work? 


3. How does the author view the connection between knowledge and 
spirituality, as suggested by the act of invoking divine blessings for 


the reader? 


4. In what ways does the supplication extend beyond a formal gesture, 
and what does it reveal about the author's intentions and values in 


crafting this introduction? 


VII. Focus of the Lesson: 


8 See: Sarah Ta-Ha (20): 5, Sarah al-’ A ‘raf (7): 54; Sarah al-Mu’minin (23): 86 and Sarah al-’ A‘raf (7): 174, for example. 
° See: Sahih Muslim, no. 537a, for example. 
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This lesson includes the following topics: 


1. The Supplication for the Reader and the student of Islamic 


Knowledge: 


il. 


The Importance of Asking Allah for One’s Need: 


The author (may have mercy upon him) states: “I ask Allah.” 
Here, he continues the introduction of the treatise with a 
supplication for the reader. Asking Allah to bestow his 
Assistance and favour upon His servant is a central aspect of 
Islamic practice where believers seek guidance, mercy. This is 
built on the core belief in Allah's being all-powerful, it shows 
faith in action, highlighting that the most important guidance 
and fulfilment comes from the One who knows and sees 
everything and is in control of the affairs. The need to ask 
Allah — alone — for His aid and assistance is reflected in the 


statement of the Prophet (*) said: 


“If you ask, then ask Allah [alone]; and if you seek help, 
then seek help from Allah [alone].” 1° 


The Importance of Supplication (Dw): 


Supplication is an act of worship which holds a lofty status in 
Islam. When one engages in supplication, they discover a 
source of nourishment for the soul and it serves to fortify the 
worshipper, strengthen their foundation, and empower them 


to overcome any challenges. Supplication becomes a powerful 


10 Reported by Abdullah ibn Abbas (may Allah be pleased with him) and collected by at-Tirmithi (no. 2516) and declared 
Sahih or ‘Authentic by al-Albani in Sahih at-Tirmithi (no. 2516). 
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shield, preventing despair from infiltrating the soul and 


keeping weakness at bay. 


Supplication is an act of worship among the most 
significant acts of devotion, one of the greatest forms of 
obedience, and one of the most beneficial approaches to 


nearness to Allah. This is afirmed by the saying of the Prophet 


“Supplication is worship.” and then he (#) recited: 


40 api fe Gis ale 
“And your Lord says: “Call upon Me; I will respond to 


you.” Indeed, those who disdain My worship will enter 


Hell [rendered] contemptible.” 


(Sarah Ghafir [40]: 60)" 


11 Reported by Nu’man bin Bashir (may Allah be pleased with him) and collected by at-Tirmithi (no. 2969) and declared 
Sahih or ‘Authentic by al-Albani in Sahih at-Tirmithi (no. 3247). 
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Supplication has rules, regulations and conditions. It is 


important to observe and follow them in order to gain 


closeness to Allah, earn rewards, and enter into paradise. 


a) 


b) 


Categories of Supplication (Dw’a): 


The scholars who specialise in Islamic jurisprudence 


categorise Supplication (Dw’a) into two types: 


1. 


Supplication (Dw’a) of Worship: This type of 
supplication is an act of worship. It involves 
praising and glorifying Allah without seeking 


specific needs or requests. 


Supplication (Du’a) of Request: This type of 
supplication involves asking Allah for specific 
needs, seeking His assistance, guidance, or 
blessings. It is a form of seeking help and 
expressing one's desires and necessities before 


Allah. 


Etiquettes of Supplication (Dua) and Means of its 


Acceptance: 
1. Sincerity to Allah. 
ws To begin with praising and thanking Allah, and 


sending salutations and blessings upon the 


Prophet (#), and ending with that. 
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c) 


10. 


Certainty and determination in supplication, 


and having confidence in the response. 


Perseverance in supplication and avoiding 


impatience. 

Presence of the heart in supplication. 
Supplicating in times of ease and hardship. 
Seeking help only from Allah alone. 


Not supplicating against one's family, wealth, 


children, or oneself. 


Lowering one’s voice in supplication between 


fear and audible expression. 


Acknowledging sin, seeking forgiveness for it, 
acknowledging blessings, and thanking Allah for 


them. 


Times, Circumstances, and Places where Supplication 


is Answered: 


There are numerous times, circumstances and places 


when supplication is answered and accepted, from 


among them: 


1. 


2: 


The Night of Decree (Laylat al-Qadr). 
In the last part of the night. 


After the obligatory prayers. 
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ill. 
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4. Between the call to prayer (Adhan) and the 
establishment of prayer (Igamah). 


5. At any hour of the night. 
6. | During the call to the obligatory prayers. 


7. When rain falls. 


8. During the mobilization of the ranks for the sake 
of Allah. 


9. An hour on Friday, with the more likely opinion 
being the last hour of the afternoon, possibly the 


time of the sermon and prayer. 


10. While drinking Zamzam water with sincere 


intention. 


Supplication of Three Essential Things: 


In his supplication the author (may have mercy upon him) 


asks Allah for three essential things for the reader: 
i. He guides and protects them. 
ii. He makes them beneficial to others. 


iii, He makes them blessed and a source of blessings 


wherever they may be. 


The Author’s affirmation of Allah’s Transcendence: 
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What is implicit to this introduction is the author’s (may have 
mercy upon him) affirmation of Allah’s Throne and thus, His 
transcendence. This is an implicit refutation of the erroneous 
belief that Allah (#) is - physically - everywhere or incarnate 
in His creation. Rather He, the Exalted, is above His Throne 
which is above the Seven heavens and earths.” However, He 


is omnipresent and omnipotent. 


2: Benefits from the Lesson: 


There 


are a number of benefits to be derived from the introduction 


of the treatise, from among them: 


1. 


From the lofty manners of the scholars is that they supplicate 


—to Allah — for their students. 


Asking Allah to protect the believer is from the lofty manners 


of the scholars and the righteous. 


Being of benefit to oneself and, importantly, others is a great 


blessing. 


Believing in the Beautiful Names and Lofty Attributes of 


Allah is an essential part of Iman (faith). 


Allah’s Throne is True and Allah is distinct from His creation 
and to believe He is (physically) everywhere or incarnate in 


His creation is both an erroneous belief and deviation. 


Commentary on the creed of At-Tahawi, pp. 223 — 226. Mujum Alfaz al-Agidah, pp. 39 — 40. 
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VIII. Assessment: 


XI. 
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1. How does the author demonstrate the importance of asking Allah 
for one's needs in the introduction? 

Z. Explain the significance of supplication (Dwa@) in Islam as 
mentioned in the text. 

3: What are the three essential things the author asks Allah for on 
behalf of the reader in the supplication? 

Extension Activity: 


The venerable scholar ’Taqi ad-Din ‘Ahmad ibn ‘Abdul-Halim ibn ‘Abdus- 


Salam an-Numayri al-Harrani popularly known as shaykh-ul-Islam ibn 


Taymiyyah (may Allah have mercy upon him) said: 


“The wording of supplication in the Qur’dn covers both aspects: 
supplication in the sense of worship or supplication in the sense of a 
request. Each of them implies the other, but the servant may find 
himself in a situation where his intention is to seek his needs and 
alleviate his distress. In doing so, he seeks through asking and 
humbly pleading. Although this is an act of worship and obedience, 
his initial purpose is the fulfilment of the desired outcome, such as 
victory, sustenance, and well-being in general. Then, supplication and 
humble pleading open for him the doors of faith in Allah, His 
knowledge, love, and the blessing of remembering and supplicating 


to Him. This becomes more beloved and esteemed to him than the 


ALHAMRAINSTITUTE 


worldly need that initially concerned him. This is a mercy from Allah 
to His servants, guiding them from worldly needs to higher religious 


objectives.” 
Read the above text then answer the following questions: 


1, What are the two aspects covered by the wording of supplication in 
the Noble Qur’an? 


2 How does the servant find themselves in a situation where their 


intention is to seek his needs and alleviate his distress? 


a What is the servant's initial purpose when seeking through asking 


and humbly pleading in supplication? 


4. How does supplication and humble pleading open the doors of faith 
in Allah, His knowledge, love, and blessings? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 
1. What are the keys of happiness? 
2. | Why is it important to know and understand what they are? 


a How does the believer react if blessings are bestowed upon them? 
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Lesson 4: 


The Keys to Happiness 


I. Lesson Objectives: 


1. Explore the understanding of gratitude as components of Islamic 


faith and happiness, particularly in acknowledging Allah's blessings. 


2. To grasp the vital role of patience and forbearance in navigating trials 
and tribulations, recognising their significance in fortifying faith and 


achieving contentment. 


3. Understand the importance of seeking forgiveness from Allah in 
response to human fallibility and sins, and develop the ability to 


sincerely repent and seek Allah's forgiveness. 


II. Introduction: 


There are a number of important principles that are encapsulated in the 
wisdom of the text. These principles form the foundation of a virtuous life, 
emphasising the transformative power of gratitude, patience, forbearance, 
and repentance. The key to unlocking the gates of happiness lies in the 
believer's ability to embody these virtues, responding to blessings with 
gratitude, facing trials with patience, and seeking forgiveness when falling 


into sin. As we delve into the exploration of these spiritual keys, we uncover 
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profound insights into the delicate balance that leads to a life filled with 


joy and fulfilment. 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 
Allah have mercy upon him) said: 


And that He makes you from those if they are given 
eee sh tien 2 Be ah dy gO. dytner et (from His blessings) he is grateful; if he tested with a 

Gabi VBYg cece A N39 GR cast 15) Be Glad Sg la ais 
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tribulation (he is) patient and forbearing; and if he 
falls. into sin he seeks Allah’s forgiveness and these 


there are from the keys of happiness. 


IV. Important Vocabulary: 


1; Gratitude (S+): Gratitude is to show thanks upon receiving 


blessings from Allah, through speech, the heart, deeds, or the limbs. 


2. Tribulation (_J:!): The Is when Allah tests a person with trials or 
afflictions. This test could be with hunger, fear of a thing, personal 
loss or in one’s property or other than these. The objective of th test 
is to develop patience, perseverance, and forbearance in the servants 


of Allah and a means for them to enter Paradise. 


3: Patience (+): Patience, Islamically, is to confine oneself to the 
obedience of Allah, restraining oneself from being disobedient to 
him, and to refraining from becoming angry at what Allah has 


decreed. 


4. Sin (<4): Any belief, statement or action that goes against the 


legislation or divine commands of Allah causing the person to 
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VII. 
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abandon or neglect that which is obligatory or to engage in those 


things that are prohibited and resulting in Allah’s punishment. 


Seek forgiveness (vsiu!): This is the act of seeking Allah's 
forgiveness, usually, by saying: 'I seek refuge in Allah’ (Arabic, 
astaghfirullaah [ar *3844]), The believer seeks refuge in Allah from or 
upon committing sin and this has two important benefits: firstly, the 
sin is screened from public exposure and secondly, that the person is 


forgiven for committing the sin and not punished on account of it. 


Lesson Summary: 


This lesson looks the keys of happiness and how they may be attained. 


What is Derived from the Text: 


1. 


Describe the keys of happiness outlined in the text and their 


connection to expressions of gratitude. 


Explore the concept of patience and forbearance as keys to happiness 


during times of tribulation. 


Understand the role of seeking Allah’s forgiveness in the pursuit of 


happiness, especially when one falls into sin. 


Recognize the relationship between being given blessings, gratitude, 


and the overall pursuit of happiness. 


Focus of the Lesson: 
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This lesson includes the following topics: 


1. The Keys to Happiness: 


The author (may Allah have mercy upon him) continues his 


introduction to this treatise with a description of the keys to 


happiness. These are: 


i, 
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Gratitude for Blessings: the author (may Allah have mercy 
upon him) states: “And that He makes you from those if they 
are given (from His blessings) he is grateful.” This is the first 
key to happiness: the believer expresses gratitude and praise to 
Allah when His blessings and grace are conferred upon them, 
regardless of number and quantity. This gratitude may be 
conveyed verbally, through deeds, or simply as an expression 


of the heart. 


Patience and forbearance upon tribulation: the author (may 
Allah have mercy upon him) states: “if he tested with a 
tribulation (he is) patient and forbearing.” So, the second of 
the three keys to happiness and felicity is that if the believer 
is tested with a trial or tribulation they are patient and exercise 
forbearance. They try hard to remember that faith is a vast 
reservoir of hope and by exercising patience one is able to take 
a drink of its soothing water. They struggle hard not to fall into 
despair and despondence but recognise that this is simply a 
test of faith and by being patient they may be successful in 


overcoming all difficulties. 
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iii. | Repentance and seeking forgiveness upon sinning: the author 
(may Allah have mercy upon him) states: “and if he falls into 
sin he seeks Allah’s forgiveness.” The third and last of these 
three keys of happiness is that if the believer falls into sin they 
seek Allah’s forgiveness, and repent from the act of 


disobedience. 


The author (may Allah have mercy upon him) states: “and these there 
are from the keys of happiness.” So, if these keys are actualised, it 
leads to happiness and felicity in this life as well the after-life, by 


Allah’s permission. 


2. The Fundamental Principles of Happiness: 


The venerable scholar Muhammad ibn Abi Bakr ibn Ayyab az-Zur‘i 
al-Dimishqi, popularly known as Ibn al-Qayyim al- Jawziyyah (d. 
691 AH), notes that the fundamental principles upon which 
happiness is built upon are three with each have a diametric opposite: 
firstly, Zawhid (Islamic Monotheism) whose diametrical opposite is 
shirk or associating or making equals or partners with Allah in His 
Worship, Lordship or Divine Names or Lofty Attributes; Secondly, 
Sunnah (tenaciously following the Prophet [#]) whose diametrical 
opposite is Bid’ah or heretical innovations in the religion that have 
not been legislated; and thirdly, obedience (Arabic, at-Ta’ah ) whose 


diametrical opposite is disobedience and sin (Arabic, a/-Ma’asi).*° 


13 Muhammad ibn Abi Bakr ibn Ayyab al-Zur‘i, 1429, a/-Fawda’id. Riyadh, Saudi Arabia: Dar al-Alim al-Fawaa’id, p. 157. 
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For each fundamental principle abandoned the person may fall into 


its diametric opposite. ' 


3. The Believer Alternates between these Three States: 


The life of the believer alternates between three states: showing 
gratitude for the blessings and grace conferred upon them by Allah; 
being patience when being afflicted by a trial or tribulation; and 


seeking Allah’s forgiveness for committing a sin. 


4. Benefits from the Lesson: 


There are a number of benefits to be derived from this section of the 


introduction: 


1, From the keys of happiness in this life and the next is that the 
believer shows gratitude when the Grace and Blessings of 


Allah are conferred upon them. 


2. Another key of happiness is that the believer exercises 


patience and forbearance when they are confronted with 


difficulties and hardships. 


3. The other key to happiness is that the believer seeks Allah’s 
forgiveness if they commit a sin, and they sincerely turn to 
Him in repentance seeking His forgiveness.” 
14 g]-Fawas‘id, p. 157. 


'5 The conditions and prerequisites for true repentance are: sincerity with Allah; the feeling of regret and remorse for 


committing the sin; refrain from committing the sin; the resolve and determination not to commit the sin again; and the act 
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4. The life of the believer alternates between the above- 


mentioned three states.'® 


VIII. Assessment: 
1. What is the first key to happiness according to the text? 


2. | How does the believer approach trials and tribulations according to 


the text? 


a What action should the believer take when they fall into sin 


according to the text? 


4. According to Ibn al-Qayyim al-Jawziyyah, what are the three 


fundamental principles upon which happiness is built? 


XI. Extension Activity: 


The venerable scholar Ibn al-Qayyim al- Jawziyyah (may Allah have mercy 


upon him) said: 


“The foundations upon which the happiness of the servant is built 
upon are three, and each of them has an opposite. Whoever loses 
that foundation attains its opposite: Tawhid (Islamic Monotheism), 
and its opposite is Shirk (associating equals or partners with Allah); 


the Sunnah, and its opposite is Bidah (heresy); and obedience, and 


of repentance should be within the time repentance is accepted. See: Muhammad ibn Salih al-‘Uthaymin, 2016, Explanation 
of Riyaad-us-Saliheen. Riyadh, Saudi Arabia: Maktaba Dar-us-Salam, vol. 1, pp. 82 - 94. 


6 Muhammad ibn Abi Bakr ibn Ayyab al-Zur‘t, 1425, al-Wabil-us-Sayyib wa Rafi-ul-Kalimah at-Tayyib. Riyadh, Saudi 
Arabia: Dar al-Alim al-Fawaaid, p.5. 
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its opposite is disobedience and sin. For these three, there is one 
opposite, which is the emptiness of the heart from desire and fear of 


Allah and what He possesses.” 
Read the above text then answer the following questions: 


1, What are the three foundations upon which the happiness of the 


servant is built, as mentioned in the text? 


2. Provide examples of the opposites of the following principles: 


Tawhid, Sunnah, and obedience. 


3. Explain the concept of “the emptiness of the heart” mentioned in the 


text and its significance in relation to the three principles. 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 
i, Give the definition of knowledge, linguistically and Islamically. 
2, What are the two essential types of knowledge? 


3. What are the categories of knowledge? 
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Lesson 5: 


Toward a Definition of Knowledge. 


I. Lesson Objectives: 


1; To be able to define knowledge both linguistically and Islaimically, 
emphasizing its role in understanding the Islamic legislation derived 


from the Noble Qur’an and authentic Sunnah. 


2: Differentiate between essential (ss) and theoretical (~>5') 
knowledge, providing examples of each and recognizing their 


respective roles in comprehension. 


3. Comprehend the six levels of knowledge, including the definitions 
of knowledge, marginal ignorance, compound ignorance, doubt, and 


supposition, and understand how they apply to perception. 


II. = Introduction: 


In Islam, knowledge holds a lofty place, Seeking Islamic knowledge is an 
imperative that is emphasised in several scriptural texts. In terms of Islamic 
sciences, it refers to knowledge that is derived from the Noble Qur'an and 
the authentic Sunnah. The student of Islamic sciences is encouraged to 
pursue knowledge not merely as an academic endeavour but as a spiritual 
journey. So, what do we mean when we use the term knowledge? What are 


its types? What are its categories? 
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Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 
Allah have mercy upon him) said: 


ass ib) au BKteyy Ar | Know! May Allah guide you to His obedience: 


IV. Important Vocabulary: 


1; Guidance (4+,): Islamically, the term ‘guidance’ refers to being 
righteous, upright, (spiritually) rectified and the antithesis of being 


‘misguided’.'’ 


2. Obedience (ast): The term obedience, Islamically, may be defined as 
being, to comply with the commands of Allah and leaving that which 
he has prohibited. 


V. Lesson Summary: 


This lesson looks knowledge and how it is understood in the Islamic 


sciences. 


VI. What is Derived from the Text: 


il; Understand the significance of seeking guidance from Allah in the 


context of obedience. 


2. Recognise the role of divine guidance in shaping one's actions and 


behaviour. 


1 Mujam Mustalahat ‘Ulim-ash-Shari’ah, pp. vol. 2, p. 837. 
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3. Explore the connection between seeking Allah's guidance and the 


path of obedience. 


VII. Focus of the Lesson: 
This lesson includes the following topics: 
1. ‘The use of the Imperative to Know: 


The author (may Allah have mercy upon him) begins this sentence 
with the imperative verb ‘know’! Here, he is calling the reader to pay 


attention and ultimately know and learn that which follows, which 


is Tawhid. 


2: Defining Knowledge: 


Linguistically, knowledge is the diametric opposite of ignorance. 
Islamically, the term knowledge refers to knowledge of the Islamic 
legislation, namely, knowledge derived from the Noble Qur’an and 
the authentic Sunnah and those sciences which are related to them, 
which enables the believer to know and understand what is 
obligatory upon them from the affairs of the religion,'® as the 
venerable scholar Ahmad Ibn Hajar al-‘Asqalani”’ (may Allah have 


mercy upon him) said: 


18 Muhammad ‘Ali ash-Shawkani, nd, Fath ar-Rabani min Majmli’ Fatawa al-Imam ash-Shawkani. Sanaa, Yemen: Maktabah 
al-Jil al-Jadid, vol. 6, p. 2888. 

1) Ahmad Ibn Hajar al-‘Asqalani, born in 773 AH in Cairo, Egypt, was a renowned Islamic scholar, jurist, and Hadith expert, 
earning the title of “Hafiz.” His prolific career included serving as the chief judge in Egypt and leaving an indelible mark on 


Islamic scholarship. From a young age, he excelled in memorizing the Quran and developed a passion for poetry. He later 
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“The intended meaning of knowledge is the religious 
knowledge that entails understanding what is obligatory for 
the accountable person in terms of their worship and 
transactions. It includes knowledge of Allah and His 
attributes, understanding what is required in fulfilling His 
commands, and afhrming His perfection while negating any 
deficiencies. The scope of this knowledge encompasses 
Qur’anic exegesis, Hadith, Islamic law, and _ Islamic 


jurisprudence.””” 


3. Types of Knowledge: 


The scholars have highlighted that knowledge is of two essential 
types: essential (« ,+) and theoretical (<4). Essential (« ,+) 
knowledge is that which is known without the need for conjecture 
nor theoretical deduction, for example, fire is hot and can burn’’. As 
for theoretical (<4) knowledge it is that knowledge which is derived 


through investigation and the ascertaining of evidence. For example, 


devoted himself to the study of Hadith, traveling extensively to learn from distinguished scholars. Ibn Hajar 's scholarly 
contributions were vast, with his most notable work being the comprehensive commentary on Sahih al- Bukhari, titled “Fath 
al-Bari fi Sharh Sahih al-Bukhari.” His writings spanned various disciplines, showcasing his expertise in jurisprudence, 
biographies, and the intricacies of Hadith. Despite facing multiple dismissals from his judicial position, Ibn Hajar remained an 
influential figure in the Muslim world until his passing in 852AH . His funeral drew a massive crowd, emphasizing the 
profound impact he had on the Islamic community and beyond. He passed away on the night of Saturday, the 28th of Dhu al- 
Hijjah. His funeral prayer was performed at the Mosque of the Faithful. He was buried in the Qarafa cemetery, and a procession 


of dignitaries walked from his home in Cairo to the burial site. His funeral was attended by an estimated fifty thousand people. 


20 Ahmad Ibn Hajar al-‘Asqalani, 1390 AH, Fath al-Bari fi Sharh Sahih al-Bukhari.Cairo, Egypt: Maktabah Salafiyyah, vol. 1, 
p.141. 
21 Sharh Thalathah al-Usil, p. 18 - 19. 
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the obligation of having a sincere intention when making ritual 


ablution.”” 


4. Levels of Knowledge: 


Knowledge may also be defined as being: perceiving the reality of a 
thing with complete certainty.*? This perception or understanding 
has six levels: knowledge (.l!) which is to perceive the reality of a 
thing as it is with complete certainty; marginal ignorance (L.-) +!) 
which is the absence of complete perception of a thing; compound 
ignorance (CSS) \+!) which is to perceive a thing opposite to its 
reality; doubt (J!) which is to perceive a thing while holding its 
opposite to be similarly true; supposition (,) which is to perceive 
the reality of a thing with the presence of something which is 


opposite to it which may be perceived to be possibly true.” 


5.  Supplication to Attain Knowledge: 


The author (may Allah have mercy upon him) then makes a 
supplication — to Allah — that He (#) guides the reader to His 
obedience and worship and that which is the greatest act of worship: 
knowing, understanding, and practising Tawhid. This is from the 


noble manners of the author in which he shows his care and concern 


22 Sharh Thalathah al-Usil, p. 19. 
3 Sharh Thalathah al-Usil, p. 18. 
4 Sharh Thalathah al-Usil, p. 18. 
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for the reader — his student — wanting good for them in this life and 


the next. 


6. Benefits from the Lesson: 


‘There are a number of benefits to be derived from this section of the 


introduction: 


li Knowledge, in respect to Islam, is derived from the Noble 


Qur’an and the authentic Sunnah. 
2. Being guided is from the greatest blessings of Allah (). 


3: It is from the lofty manners of Islam that the teacher 


supplicates for the guidance of their student. 


4. The student of Islamic knowledge is foremost in being 
obedient to Allah undertaking what He has obligated and 


staying away from what He has prohibited. 


5. Tawhid is the greatest affair to which the student of Islamic 


knowledge can learn, practice and teach. 


VIII. Assessment: 


i What is the linguistic opposite of knowledge, and how is it defined 


in an Islamic context? 


2. Define the two essential types of knowledge and provide examples 


of each. 
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3. Explain the six levels of perception or understanding as outlined in 


the text. 


4. How does the author differentiate between essential (4s), <>) and 


theoretical («4;) knowledge? 


XI. Extension Activity: 


The venerable scholar Imam Abt Ja’ far Muhammad ibn Jarir ibn Yazid at- 
Tabari (may Allah have mercy upon him), when discussing the 


comprehensive nature of Allah’s knowledge, said: 


“And Allah is the Knower of the secrets within the hearts of His 
servants and what their souls conceal, which is more hidden than a 


secret. Nothing is hidden from Him in that regard.” 
Read the above text then answer the following questions: 


1. | What aspect of the servants’ hearts does the text emphasise Allah's 
knowledge of ? 


Ze How is the concealment of the souls’ secrets described in the text? 


3. What is the significance of stating that Allah's knowledge 


encompasses what is “more hidden than a secret” in the text? 
X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


1. Find the meanings for the term the True Religion (Hanifiyyah). 
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2. What was the religion of Prophet Ibrahim or Abraham (peace be 


upon him)? 


www.alhamrainstitute.com 5) 
e690 


ALHAMRAINSTITUTE 


Lesson 6: 


The Religion of Prophet Ibrahim (peace be upon him). 


I. Lesson Objectives: 


2 Understand the concept of the True Religion (Hanifiyyah) being the 
religion of Prophet Ibrahim or Abraham (peace be upon him). 


2; Identify the core principle of the True Religion (Hanifiyyah), which 
is the worship of Allah - alone - and making the religion sincere for 


Him, alone. 


3. Recognize the significance of the verse from Sirah adh-Dhariyat 
[51]: 56, emphasising the purpose of creation as worshiping Allah 


alone. 


II. Introduction: 


The religion of Prophet Ibrahim or Abraham (peace be upon him), in its 
essence, is Islam: an inclination away from polytheism towards 
monotheism. Hanifiyyah is Islam: the worship of Allah alone without any 
partners, belief in His Scriptures and Messengers, and the Last Day. It is 
the essence of Islam that Allah accepts as the only religion. The Muslim is 
said to be 'Hanif" due to his adherence to the truth, his inclination away 
from polytheism and the worship of idols towards the worship of Allah 


alone and His Oneness. So, what does the term the True Religion 
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(Hanifiyyah) mean? What was the religion of Prophet Ibrahim or Abraham 


(peace be upon him)? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 
Allah have mercy upon him) said: 


; : ; ; a That the true religion (Hanifiyyah) is the religion of 
«Gel! 4 Vale obey ca vey oi etl! als Ais! of Ibrahim (x): which is to worship Allah — alone — 
GUghag y iy ea orits ag = hal J uF making the religion sincere for Him, as the Exalted has 
(56 :cbslall) said: “I have created the jinn nor humanity except to 

worship me alone” (Surah adh-Dhariyat [51]: 56). 


IV. Important Vocabulary: 


1; Worship (sts): As a religious term it is: a comprehensive noun for 
all that Allah loves and is pleased with from statement and deed that 
are hidden or apparent, such as, the prayer (sa/ah); poor alms (zakah), 


fasting (siyam); and the major pilgrimage (hajj). 


Z: True Religion (4i+!): The term ‘true religion’ or Hanifiyyah (44+1) is 
derived from the Arabic word hanif (4+) which linguistically, may 
be defined as being, ‘an inclination or leaning towards the true or 
orthodox religion.”° So, the term ‘true religion’ (44+!) may be said to 
be, righteousness through making the religion sincerely for Allah,” 


and absolving oneself from Sdirk and its people. 7’ 


25 Ahmad Faris, 1399/1989, Mujam Migayyis-ul-Lughah. Lebanon, Beirut: Dar-ul-Fikr, vol. 2, pp. 110 - 111. 

26 Ahmad b. Abdul-Haleem ibn Taymiyyah, 1425/2004, Majmli’ Fatawa Shaykh-ul-Islam Ahmad ibn Taymiyyah. Riyadh, Saudi 
Arabia: King Fahd Complex for the Printing of the Holy Qur'an, vol. 10, p. 466. 

27 Mujam Mustalahat ‘Ulim-ash-Shari'ah, vol.2, p. 722. 
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3. Religion (a): Islamically, the term ‘religion is a noun which refers to 
all that has been legislated by Allah to His servants in His book — 
the Noble Qur’an — and in the authentic Sunnah of His Messenger 

4. Sincerely (Ls): The purifying of one’s intention and volition by 


making all deeds and statements solely for the sake of Allah.”’ 


V. — Lesson Summary: 


This lesson looks the religion of Ibrahim (peace be upon him) and its 


foundations. 


VI. What is Derived from the Text: 


1. Describe the concept of the True Religion (Hanifiyyah) and its 


connection to Prophet Ibrahim (peace be upon him). 


2: Explore the core principle of the True Religion (Hanifiyyah), 
emphasising the worship of Allah alone and the sincerity in the 


religion. 


ce Understand the significance of the verse from Sarah adh-Dhariyat 
[51]: 56 in relation to the purpose of human creation and worshiping 


Allah, alone. 


8 Mu’jam Mustalahat ‘Ulam-ash-Shari'ah, vol.3, pp. 1312 - 1613. 
29 Mujam Mustalahat ‘Ulim-ash-Shari ‘ah, vol.1, p. 92. 
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Recognise the monotheistic foundation of the True Religion 
(Hanifiyyah) and its alignment with the teachings of Prophet 
Ibrahim (peace be upon him). 


VII. Focus of the Lesson: 


This lesson includes the following topics: 


Ly 
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Definition of the True Religion (Hanifiyyah): 


The author (may Allah have mercy upon him) said: “That the true 
religion (Hanifiyyah) is the religion of Ibrahim (peace be upon him).” 
Linguistically, the Arabic word “Hanifiyyah” is derived from the word 
“Hanif,” which refers to the bending of the foot. This is done by 
turning each foot towards the other with the big toe, and due to this, 
Ahanif ibn Qays was named due to his bent feet. “Hanif,” also 
signifies inclination or leaning. As a religious term it means, 
“Hanifiyyah” in general is Islam: worshiping Allah alone without 
partners, believing in His Scriptures, His Messengers, and the Last 
Day. It is the essence of Islam that Allah accepts as the only religion. 
‘The opposite to “Hanifiyyah” is Shirk or associating partners or equals 
with Allah. Therefore, whoever abandons “Hanifiyyah” or the ‘True 


Religion becomes one of those who associate partners with Allah. 


The Religion of Prophet Ibrahim (peace be upon him): 


Prophet Ibrahim or Abraham (peace be upon him) as he is known 


in Judeo-Christian tradition, was: Ibrahim ibn Azar (also known as 
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Tarakh) ibn Nrahtr ibn Sarigh ibn Ragha ibn Falag ibn Abar ibn 
Salikh ibn Arfakhshad ibn Sam ibn Nuh (peace be upon him). 


i 


The Mission of Prophet Ibrahim (peace be upon him): 


Prophet Ibrahim (peace be upon him) called his people to 
worshiping Allah alone, abandoning the worship of idols and 
celestial bodies. His people were people of polytheism and 
disbelief. He started his call with his father because he was 
closest to him and most deserving of sincere advice. He 


addressed him with gentle words and the finest gestures. 
The Religion of Prophet Ibrahim (peace be upon him): 


The religion of Prophet Ibrahim (peace be upon him) is 
characterised as being monotheistic in which all acts of 
worship were undertaken for the sake of Allah — alone — 
without associating partners or equals with Him in any aspect 


of its understanding or performance. 


3. The Antithesis of the Religion of Prophet Ibrahim (peace be upon 


him): 


The antithesis of the Religion of Ibrahim (peace be upon him) — 


Islam — is shirk in which acts of worship are either devoted to other 


than Allah or are dedicated to Allah and simultaneously to other 


than Allah being seen as partners or equals with Him. The 


monotheist not only implements and lives by Tawhid, in every aspect 


www.alhamrainstitute.com 


0600 


ALHAMRAINSTITUTE 


of their lives, they also remain cautious of shirk and all of its 


manifestations. 


4. Supplication of the Author for the Reader’s Guidance: 


The author (may Allah have mercy upon him) then makes a 
supplication - to Allah — asking that the reader is guided to the 
obedience and sincere worship of Allah. The sincere worship of Allah 
is underpinned by Yawhid and is done with total and absolute 


devotion and sincerity to Allah - alone. 


5. The Concept of Worship in Islam 


Another issue the author (may Allah have mercy upon him) brings 
to our attention is the importance of the correct understanding of 


what constitutes worship in Islam. 
i. Comprehensive Definition of Worship in Islam: 


Worship in Islam is a comprehensive and central aspect of the 
faith, encompassing a diverse range of acts, beliefs and rituals 
that reflect the submission, devotion, and obedience of 
believers to Allah. Perhaps one of the most comprehensive 
definitions of worship or Tbadah is that of Shaykh-ul-Islam 
Ibn Taymiyyah (may Allah have mercy upon him) who said: 


“Worship is a comprehensive noun for all that Allah 
loves and is pleased with from statement and deed that 


are hidden or apparent, such as, the prayer (sa/ah); poor 
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i, 


alms (zakah), fasting (siyém),; the major pilgrimage 
(hajj); honesty in speech; taking care of what is 
entrusted; kindness to one’s parents; maintaining family 
ties; fulfilling trusts; enjoining what is good and 
prohibiting was is evil; striving against the hypocrites 
and disbelievers; kindness to ones neighbours, orphans, 
the poor, travellers, those in bondage from humans and 
animals; supplication (Dw’a); remembrance (ddikr) and 
reciting (the Noble Quran) and the like are (all 
considered to be part) of worship. Similarly, loving 
Allah and His messenger (#); reverence of Allah; 
turning repentantly to Him; making the religion 
sincerely for Him; patience with His ordinances; being 
grateful for His blessings; being pleased with His 
decree; relying upon Him; having hope in His Mercy; 
fear of His punishment and similar to that is (to be 


considered) from the worship of to Allah” *°. 
The Essence of Worship in Islam: 


The essence of worship: Sincere devotion of the religion to 
Allah, submitting to Him, obeying, loving, fearing, hoping, 
desiring, entrusting affairs to Him, relying on Him, obeying 
His messengers, following them, and complying with their 
orders while avoiding prohibitions. This is the true essence of 


the Islam that Allah sent through the earlier and later 


5° Ahmad b. Abdul-Haleem ibn Taymiyyah, 1426/2005, Risalah al-'Ubidiyyah. Lebanon, Beirut: al-Maktab al-Islami. 


p. 44. 
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messengers, the religion that Allah accepts from no one but 
him. It embodies the reality of worship to the Lord of all 
creation, as Islam means surrendering to Allah, encompassing 


the utmost submission in humility and obedience. 


6. Understanding Sarah adh-Dhariyat (56): 


The author (may Allah have mercy upon him) presents verse 56 from 
Surah adh-Dhariyat as scriptural evidence for the modus operandi of 
all of the creation — particularly humans - which is the worship of 
Allah — alone — without ascribing partners or equals to Him in this 
worship. We may develop a greater and deeper understanding of this 
verse by looking at its exegesis and some of the benefits that may be 


derived from it: 
i. Exegesis of Sirah adh-Dhariyat (56): as-Si‘di: 


Commenting on this verse, the venerable scholar Abdur- 
Rahman ibn Nasir as-Si’di states: (may Allah have mercy 


upon him): 


“This is the purpose for which Allah created the jinn*! 
and humankind, and sent all the Messengers to call to 


it, namely, to worship Him alone, which implies 


31 They are creation who Allah created from smokeless fire, they are intelligent and possess freedom of active will. They 
reproduce and bear responsibilities in a manner similar to humans, yet they do not possess specific attributes or characteristics 
inherent to humans or others. However, they are not perceived in their nature or true form, and they have the ability to shape- 


shift and possess other creatures. 
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knowing Him, loving Him, turning to Him and turning 


away from all others.” ” 


i. Benefits Derived from Sarah adh-Dhariyat (56): 
Some of the benefits derived from this noble verse are: 


1, Both jinn and humans were created to worship Allah, 


giving a straightforward understanding of why we exist. 


2. Messengers were sent to guide people toward the 
worship of Allah. 
3. | Worship encompasses understanding, love, repentance, 


devotion, and exclusive focus on Allah while avoiding 


all partners and ascribing equals in this. 


4. Having knowledge about Allah is crucial for perfecting 
worship. Similarly, increased knowledge enhances 


worship. 


5; Allah created beings without any need for them 
underscores His self-sufficiency and their being fully 


dependent upon Him. 


i: Benefit from this Lesson: 


There are a number of benefits to be derived from this lesson: 


32 Abdur-Rahman Nasir as-Sa‘di, 2018, Tafseer as-Sadi. Riyadh, Saudi Arabia: International Islamic Publishing House, vol. 9, 
p. 306. 
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il, The religion of Ibrahim is characterised by Jawhid and it is in 
opposition to all other religions, as they are based upon shirk, 


even if they ascribe their origins to him (peace be upon him). 


2. Shirk is the antithesis of the religion of Ibrahim and the 


Monotheist is careful of its manifestations. 


3. Worship is a comprehensive term that includes statement, 
belief and deed that may be latent or manifest, all being 


underpinned by Tawhid. 


4, The reason for bringing the creation into existence is to 


worship Allah — alone — in accordance with Tawhid. 


VIII. Assessment: 


i, Describe the fundamental concept of True Religion (Hanifiyyah), 
elucidating its roots in the religion of Prophet Ibrahim (peace be 


upon him). 


2. Explore the foundational principle of the True Religion (Hanifiyyah), 
focusing on the exclusive worship of Allah and the genuine sincerity 


embedded in this belief system. 


3. Understand the profound significance of Sirah adh-Dhariyat [51]: 
56, delving into its connection with the purpose of human creation 


and the core tenet of worshiping Allah alone. 


XI. Extension Activity: 
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The venerable scholar Ibn al-Qayyim al- Jawziyyah® (may Allah have 


mercy upon him) said: 


“Worship combines two essential elements: the pinnacle of love with 
the utmost humility and submission. The Arabs say, “A well-trodden 
path,” meaning being submissive. Worship entails humility and 
submission. If you love someone but are not submissive to them, you 
are not truly devoted to them. Similarly, if you submit to someone 
without love, you are not truly devoted to them until you become 


both a loving and submissive devotee.”** 


Read the above text then answer the following questions: 


ile Describe the dual aspects that worship combines, as mentioned in 


the text. 


2. Explain the significance of the Arab expression "A well-trodden 


path" in the context of worship and submission. 


3. Discuss the relationship between love, submission, and true devotion 


in the concept of worship. 


4. How does the text emphasize the necessity of both love and 


submission for genuine worship? 


33 He Muhammad ibn Abi Bakr ibn Ayyab az-Zur‘i d-Dimashqi |-Hanbali, known as Abu Abdullah and titled Shams ad- 
Din. Ibn al-Qayyim was born on the seventh day of the month of Safar in the year 691 H. He grew up in a household of 
knowledge and virtue, instilled with love for learning and scholars. The environment in which he was raised had a significant 
impact on directing his life towards the pursuit of knowledge, leading him to attain the honor of leadership in this religion 
through excellence and competence. He was a great scholar known for his mastery of a wide number of Islamic sciences. He 
was a student of the great scholar Shaykh-ul-Islam Ibn Taymiyyah (may Allah have mercy upon him). He passed away, may 
Allah have mercy on him, on the last evening of the thirteenth day of the month of Rajab in the year 751 AH. He was prayed 
upon at the Grand Mosque of the Umayyads in Damascus after the Dhuhr prayer. Subsequently, a second prayer was held for 
him at the Jirajah Mosque, and he was buried in the Bab al-Saghir Cemetery in Damascus. 

34 Madarij as-Salikin, vol. 1, p. 130. 
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X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 
i Find the meanings for the terms: Tawhid or Islamic Monotheism. 


2: Mention the importance of Agidah or the Islamic Creed in both the 


worldly and after life. 
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Lesson 7: 


Understanding Tawhid and its Antithesis Shirk. 


I. Lesson Objectives: 


1: Understand why Allah created humans, focusing on the central role 


of worship in their existence. 


2: Explore how genuine worship is intricately linked with Tawhid, 


recognizing Tawhia's crucial role. 


3. Identify that worship lacks authenticity without Tawhid, similar to 


how prayer requires ritual purification. 


4. Analyse the consequences of introducing S/irk into worship, 


drawing parallels with the corruption caused by ritual impurity. 


II. Introduction: 


Embarking on an exploration of the text, we delve into the fundamental 
purpose of human creation: worshiping Allah. The text shows that there is 
a deep connection between worship and Yawhid, emphasising the 
importance of Zawhid in true worship. We will also learn that one’s 
implementation of Tawhid can be corrupted by Shirk, drawing parallels 
with ritual impurity in ritual purification. By understanding these intricate 
theological concepts, we gain insight into the profound implications they 


hold for worship and the human connection with the divine. May Allah 
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have mercy upon the author for imparting such enlightening wisdom. So, 


what does the term TZawhid mean? What is Sirk? Can one’s 


implementation of Tawhid become corrupted by Shirk? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 


ae 47 raf 
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So, if you know that Allah created you for His worship, 
then know! Worship is not termed worship except with 
Tawhid as the prayer is not termed prayer except with 
ritual purification, so if shirk enters into worship then 
it corrupts like ritual impurity if it enters into ritual 


purification. 


IV. Important Vocabulary: 


i. Tawhid or Islamic Monotheism (+>32'): Linguistically, the term 


‘Tawhid’ or Islamic Monotheism means to ‘make something one’ or 


‘unitary’. Islamically, Tawhid is to single Allah out in that which is 


specific and unique to Him (#) in respect to His worship, Lordship 


and His Divine Names and Lofty Attributes.” 


2; Shirk or Polytheism (4,+\): Linguistically, the term polytheism or 


shirk means to associate, share, create or to make partners with a 


thing *”. Islamically, it means to associate, share, create or to assign 


3° Abdullah b. Abdul-Aziz al-Jibrin, 1433, Sharh Tashil-al-Aqidah-ul-Islamiyyah. Riyadh, Saudi Arabia: Maktabah ar-Rushd, 
p- 97; Abu Ameenah Bilal Philips, 2005, Te Fundamentals of Tawheed. Saudi Arabia, Riyadh: International Islamic Publishing 


House, pp. 17 — 41. 


36 Abdur-Razzaq Abdul-Muhsin al-'Abad, a/-Qawl-us-Sadid fi ar-Radd ‘ala man Ankar Tagsim-ut-Tawhid. Riyadh, Saudi 
Arabia: Dar Ibn 'Affan, p. 16; The Fundamentals of Tawheed, pp. 17 — 41. Sharh Tashil-al-'Agidah-ul-Islamiyyah, p. 99. 
37 The Fundamentals of Tawheed, p. 43; Sharh Tashil-al-'Aqidah-ul-Islamiyyah, p.97. 
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V. 


partners with Allah in that which is unique and specific to Him, 
particularly, in respect to His worship, Lordship and His Divine 


Names and Attributes.*® 


Ritual Purification (3b): Linguistically, ‘Tahara’ or Ritual 
Purification means ‘purity.’ Islamically, the term may be defined as 
being, ‘ablution of specific body parts in a specific way’ or as being 
‘cessation of ritual impurity or (physical) impurity’. *” Being in a state 
of Taharah or Ritual Purity permits the worshipper to undertake acts 


of worship that obligate ritual purity, such as, the prayer (Salah) “°. 


Ritual Impurity (~.-): Linguistically, the term ‘Hadaz/ or ritual 
impurity means ‘an occurrence’. Islamically, ritual impurity is the 
termination of ritual purity leading to the impermissibility of prayer 
and its related acts of worship. The scholars have divided ritual 
impurity into two essential categories: a/-Hadath-ul-Asghar or the 
Minor Ritual Impurity, which is related to impurity that obligates 
ablution of specific parts of the body by wudt’ or minor ritual 
purification, while a+ Hadath -ul-Akbar or Major Ritual Impurity 


necessitates the ablution of the whole body. *! 


Lesson Summary: 


38 A The Fundamentals of Tawheed, pp. 17 — 41; Sharh Tashil-al-'Agidah-ul-Islamiyyah, p. 99; Salih al-Fowzan, 2005, Guide to 
sound Creed. Saudi Arabia, Riyadh: al-Maiman Publishing House, p. 41. 

3 Kuwait Ministry of Awqaf and Islamic Affairs, 1410/1990, a/-Muwsi‘ab-ul-al-fighiyyh al-Kuwaitiyyah. Kuwait: Kuwait 
Ministry of Awqaf and Islamic Affairs, vol. 17, p. 107. 

° al-Muwsi ab-ul-al-fighiyyh al-Kuwaitiyyah, vol. 29, p. 91. 

4 al-Muwsi ah-ul-al-fighiyyh al-Kuwaitiyyah, vol. 17, p. 107. 
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This lesson looks the importance of Zawhid or Islamic Monotheism and 


how it is corrupted by Shirk or associating partners or equals with Allah. 


VI. What is Derived from the Text: 


1. Describe the purpose for which Allah created humans according to 


the text. 


2. Explore the relationship between worship and Tawhid as explained 


in the passage. 


3. Understand how one’s implementation of Tawhid can become 
corrupted by SAirk. 
5. Explore the consequences of Shirk corrupting worship, drawing 


parallels with ritual impurity in ritual purification. 


VII. Focus of the Lesson: 
This lesson includes the following topics: 
1. The Obligation and Importance of Worship in Islam: 
i. The Obligation of Worship in Islam: 


The author (may Allah have mercy upon him) said: “So, if you 
know that Allah created you for His worship. Here we learn 
that worshipping Allah is an obligatory duty, as humans were 
created specifically for this purpose. This worship is reserved 
for the deity deserving reverence, possessing attributes like 


being a Creator, Provider, Administrator of the affairs, and 
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i, 


il. 


iv. 
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Omnipotent Authority— all of these are qualities unique to 
Allah, alone without partners nor equals. Worshiping Allah 
alone, without associating partners, embodies the oneness in 
His Lordship, Worship and Divinity, and His divine Names 
and Lofty Attributes. 


The Importance of Worship in Islam: 


The essence of the religion is encapsulated in the concept of 
worship, representing sincere devotion to Allah in Islam. All 
messengers emphasised exclusive worship of Allah, and 
genuine religious commitment involves recognizing servitude 
to Allah in all aspects of life, fostering love for Him. Increased 
dedication to Allah's worship deepens the connection 
between the servant and the Almighty, leading to true 
contentment in both this life and the afterlife through 
wholehearted commitment to Islam. The completeness of 
one's servitude is directly proportional to the sincerity in their 


devotion to Allah. 
The Pillars of Worship: 


‘The essential components of worship encompass three pillars: 
love, fear, and hope. These pillars form the foundation of 


genuine and meaningful worship. 
The Prerequisite Conditions of Worship: 


For worship to be accepted by Allah, beneficial to the 
worshipper, and a means of salvation in both this world and 


the Hereafter, three conditions must be met: 
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iL Monotheism (7awhid). 
2: Sincerity to Allah (ZkA/as). 
2. Following the Messenger of Allah (#) (Mutabi’ah). 


These three conditions are the central pivot of this religion, 


serving as the foundation for the well-being of individuals in 


both worlds. 


2. The Relationship between Zawhid and Worship: 


The author (may Allah have mercy upon him) said: “then know! 


Worship is not termed worship except with Tawhid.” Here the 


author (may Allah have mercy upon him) begins to discuss Tawhid 


and its inextricable relationship to worship. 


il; 


Islamic Monotheism or 7awhid Defined: 


Tawhid or Islamic Monotheism (+>): Linguistically, the 
term ‘Tawhid ’ or Islamic Monotheism means to ‘make 
something one’ or ‘unitary’. Islamically, Zawhid is to single 
Allah out in that which is specific and unique to Him (%) in 
respect to His worship, Lordship and His Divine Names and 


Lofty Attributes.” 


The Relationship Between Tawhid and Worship: 


“ Abdullah b. Abdul-Aziz al-Jibrin, 1433, Sharh Tashil-al-‘Aqidah-ul-Islamiyyah. Riyadh, Saudi Arabia: Maktabah ar-Rushd, 
p. 97; Abu Ameenah Bilal Philips, 2005, The Fundamentals of Tawheed. Saudi Arabia, Riyadh: International Islamic Publishing 


House, pp. 17 — 41. 


48 Abdur-Razzaq Abdul-Muhsin al-'Abad, a/-Qaw/l-us-Sadid fi ar-Radd ‘ala man Ankar Taqsim-ut-Tawhid. Riyadh, Saudi 
Arabia: Dar Ibn 'Affan, p. 16; The Fundamentals of Tawheed, pp. 17 — 41. Sharh Tashil-al-'Aqidah-ul-Islamiyyah, p. 99. 
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There is an inextricable link between worship and Tawhid, as 
worship serves as the cornerstone of Zawhid. The crux of 
Tawhid lies in dedicating all acts of worship to Allah alone 
without ascribing partners or equals to Him. It is 
unimaginable for an individual to solely devote themselves to 
Allah in worship without embracing the 7awhid of lordship. 
This involves singling out Allah in matters of creation, 
sustenance, and sovereignty, alongside acknowledging His 
names and attributes. Any deficiency in singling out Allah in 
lordship or afhrming His names and attributes simultaneously 


impacts the Zawhid of Worship. 


3. ‘The Danger of Shirk in Worship: 


il, 


Definition of Shirk or Polytheism: 


Shirk or Polytheism (4,+!): Linguistically, the term polytheism 
or shirk means to associate, share, create or to make partners 
with a thing. “* Islamically, it means to associate, share, create 
or to assign partners with Allah in that which is unique and 
specific to Him, particularly, in respect to His worship, 


Lordship and His Divine Names and Attributes.* 
An Analogy of the Danger of Shirk in Worship: 


The author (may Allah have mercy upon him) said: “then 


know! Worship is not termed worship except with Tawhid as 


“4 ‘The Fundamentals of Tawheed, p. 43, Sharh Tashil-al-'Aqidah-ul-Islimiyyah, p.97. 
*& A The Fundamentals of Tawheed, pp. 17 — 41; Sharh Tashil-al-'Agidah-ul-Islamiyyah, p. 99; Salih al-Fowzan, 2005, Guide to 
sound Creed. Saudi Arabia, Riyadh: al-Maiman Publishing House, p. 41. 
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the prayer is not termed prayer except with ritual purification, 
so if shirk enters into worship then it corrupts like ritual 
impurity if it enters into ritual purification.” The author (may 
Allah have mercy upon him) develops the  reader’s 
understanding of the importance of Tawhid and its categories 
using analogy to clarify the danger of Sirk to the practice and 
understanding of Tawhid. Using analogy, the author is able to 


construct a clear and lucid picture of the issue at hand. 


The author (may Allah have mercy upon him) uses an 
analogy to illustrate not only the dangers of Shirk and, 
importantly, its corrupting and destructive nature. So, in the 
case of Salah or the prayer, being in a state of ritual impurity 
does not permit the performance of prayer and obligates ritual 
purity if the worshipper intends to undertake the prayer. He 
notes that the same way falling into ritual impurity renders an 
act of worship null and void and obligates ritual purity, by 


analogy, Shirk has a similar effect upon Tawhid. 


After presenting the analogy of Salah and ritual 
impurity, the author uses this to illustrate the effect and impact 
Shirk may have upon Tawhid. The author notes, that when the 
person falls into Shirk, it corrupts theirs practice and 
understanding of Tawhid. So, if someone falls into Shirk-ul- 
Akbar or major polytheism without repenting from it, then 
their deeds will be rendered null and void, leaving the fold of 
Islam, being cast into the hellfire eternally. Likewise, if 


someone falls into Shirk-ul-Asghar or minor polytheism then 
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the deed effected will be rendered null and void while the 


person does not necessarily leave the fold of Islam. 


3. Benefits from this Lesson: 


‘There are a number of benefits to be derived from this lesson: 


1. 
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Tawhid is the greatest obligation upon the believer and the 


pinnacle of one’s practice and understanding of Islam. 


Tawhid is to single Allah out in that which is specific and 
unique to Him (#) in respect to His worship, Lordship and 


His Divine Names and Lofty Attributes. 


Shirk is the greatest of sins and the potential nullifier of good 
deeds. 


Shirk means to associate, share, create or to assign partners or 
equals with Allah in that which is unique and specific to Him 
(2), particularly, in respect to His worship, Lordship and 
Divine Names and Lofty Attributes. 


Falling into SAirk-ul-Asghar — Minor Polytheism - nullifies 
the intended deed. 


Falling into Shirk-ul-Akbar — Major Polytheism — may result 
in one leaving the fold of Islam and entering the fire if one 


does not repent before death. 


Prayer cannot be undertaken if the worshipper is not in a state 


of ritual purification. 
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VIII. Assessment: 


XI. 


1. Describe the two conditions that must be met for worship to be 
accepted by Allah, beneficial to the worshipper, and a means of 
salvation. 

2. Explore the relationship between Tawhid and worship as explained 
in the text, emphasizing the significance of dedicating all acts of 
worship to Allah alone. 

3. Provide an analogy to illustrate the impact of Sirk on Tawhid, 
drawing parallels with the analogy of ritual impurity in prayer. 

4. Analyse the categories of Shirk and their consequences, explaining 
the difference between Minor Shirk and Minor Shirk. 

Extension Activity: 


The venerable scholar Dr. Muhammad Khalil Harras*® (may Allah have 


mercy upon him) said: 


“Tawhid: It is a characteristic of Allah, the Almighty. It can either 
be Tawhid in His Divinity, meaning that He is the true worshipped 
deity, deserving hearts to glorify Him with love, reverence, awe, and 


hope. He is to be worshiped and sanctified alone, and religion should 


46 He is the great Imam, the supporter of the Sunnah, and the suppressor of innovation, Shaykh Dr. Muhammad Khalil Harris 
(may Allah have mercy upon him). He was born in the year 1915 CE in the town of Al-Shin, Qutur Center, Gharbia 


Governorate. He began his education at the Azhar University in 1926 CE and graduated from the College of Islamic Theology 


in 1940. The subject of his thesis was: “Ibn Taymiyyah: The Salafi.” He later served as a professor at the College of Islamic 


Theology and was appointed by the esteemed scholar Abdul-‘Aziz bin Abdullah bin Baz (may Allah have mercy upon him). to 


teach Islamic creed in Mecca. He held the position of the head of the Department of Islamic Creed at the Faculty of Islamic 


Law at Umm Al-Qura University (and he was the one who established this department). He passed away in September 1975 


after a life full of dedication and serving Islam. 
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be devoted solely to Him in everything that commands or forbids 
His servants. This type is derived from the term Tawhid when 
expressed, given its significance. It is the Zawhid that the prophets, 


may peace and blessings be upon them, called their nations to and 


fought for. It is the purpose for which Allah created all of creation.”*” 


Read the above text then answer the following questions: 


i, Describe the dual aspects that worship combines, as mentioned in 


the text. 
1. What is the concept of Zawhid as described in the text? 


2. Howis Tawhid related to the divinity of All Tawhid h, according to 


the passage? 


3. Why is Tawhid considered crucial and significant, as indicated in the 


text? 


4. What is the connection between Tawhid and the purpose for which 


All Tawhid h created all of creation, as mentioned in the passage? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


1. Find the meanings for the following terms: Tawhid or Islamic 


Monotheism; Agidah or the Islamic Creed; Tbadah or worship. 


‘7 ‘Agidatuna Agidah Tawhid al-Qur’an wa as-Sunnah, p. 29. 
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2. Mention the importance of Agidah or the Islamic Creed in both the 


worldly and after life. 
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Lesson 8: 


Worship is Corrupted by Shirk or Polytheism. 


II. 
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Lesson Objectives: 


1. 


Understand the concept of Polytheism or Shirk and its severe 


consequences on worship, including the corruption and nullification 


of good deeds. 


Recognise the significance of safeguarding worship from the 
contamination of Polytheism or S/irk and the potential nullification 


of deeds. 


Appreciate the gravity of Polytheism or SAirk and its associated risks, 


including eternal residence in the Hellfire. 


Internalise the importance of seeking protection from falling into 
the traps of Polytheism or S/irk and the role of recognition and 


understanding in avoiding such pitfalls. 


Introduction: 


In exploring the profound dimensions of worship, it becomes imperative to 


delve into the dangerous nature of Polytheism or S/ir& and its far-reaching 


consequences on the purity of acts of worship and devotion. When 


embarking on this journey, it is important to comprehend the severity of 


Shirk and its potential to corrupt our deeds, casting a shadow over the very 
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essence 


of worship. Recognising the paramount importance of 


safeguarding worship from the contamination of Shirk, it is crucial to 


unravel the intricate threads that, if left unchecked, could lead to the 


nullification of one’s most sincere efforts. The gravity of Shirk is not to be 


underestimated as we navigate through the associated risks, including the 


haunting possibility of eternal residence in the Hellfire. Through this 


exploration, we strive to internalize the urgency of seeking protection from 


the subtle traps of SAirk, understanding its nuances and pitfalls. In doing 


so, we pave the way for a more profound and guarded connection with our 


Creator, escaping the clutches of Sirk and ensuring the authenticity of our 


worship. So, what are the dangers of Shirk? How can it corrupt worship? 


How can the believer protect themselves from the traps of Shirk? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 


Ledig edi soya LIE 15) Sys OF Case 15) 


eal 6 
ARAN ond bye Okald Oi ail al GUS dps Usle v 
jaa Vat Ope ad Sid al JB call aly paca ey) 
ssludl] G55 ya) WS Osh  jidig y SH ol 


=n 


G Mas Wl WSs deg wif Bae Avy [116 


So, if you understand that Shirk if it mixes with 
worship it corrupts it, renders deeds null and void and 
the person becomes from those who eternally reside in 
the (hell)fire, you will know that what is most 
important upon you to understand (is to) recognise 
this perhaps Allah will save you from this net, and it is 
polytheism and associating partners with Allah (shirk) 
which Allah -The Exalted — said about: ¢Indeed, Allah 
forgives not (the sin of) setting up partners in worship 
with Him, but He forgives whom he pleases (Sirah 
an-Nisa' [4]: 116) and that is by understanding four 
principles Allah -The Exalted — has mentioned them 
in His Book (i,e, the Noble Qur'an). 
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IV. 


Important Vocabulary: 


Understanding (#,.:): Linguistically, the term ‘mavifah or 
‘understanding’ means to possess perception, awareness, 
understanding of the reality of a thing. Another definition of the 
term ‘mavifah’ or ‘understanding’ is ‘knowledge, particularly, 
knowledge that is preceded by ignorance.*® It is often used as a 


synonym for the term ‘knowledge’ or in Arabic, “i/m.” 


Hellfire |) or Nar in the Arabic language, is used to refer to the 
abode prepared by Allah for the hypocrites and disbelievers who 
rejected His guidance, disobeyed His laws, and denied His 
messengers. It is the punishment in which His enemies are 


tormented, and the prison in which wrongdoers are imprisoned. 


Lesson Summary: 


This lesson looks the dangers of Polytheism or Shirk and its corruption and 


destruction of worship. 


What is Derived from the Text: 


Describe the impact of Polytheism or Sirk on worship, specifically 


how it corrupts and nullifies deeds. 


Explore the consequences of Polytheism or Shirk, including the 


potential eternal residence in the Hellfire. 


8 al-Muwsi ab-ul-al-fighiyyh al-Kuwaitiyyah, vol. 29, p. 78. 
” al-Muwsi ah-ul-al-fighiyyh al-Kuwaitiyyah, vol. 3, p. 1573. 
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Understand the importance of recognizing the dangers of 


Polytheism or S/irk in order to seek protection from it. 


Recognise the significance of separating polytheism and associating 


partners with Allah (Sirk) from pure worship. 


Explore the idea of understanding Polytheism or Sirk as a crucial 


aspect that Allah may save individuals from. 


VII. Focus of the Lesson: 


This lesson includes the following topics: 


1 
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Tawhid Elevates Worship: 


Tawhid, the belief in the oneness of Allah, enhances and uplifts the 
nature of worship, bringing every action and word to a focal point of 
sincerity. When T7awhid is present, each deed and statement aligns 
with the true path of worship: an act of devotion dedicated to the 
One True Creator. On the contrary, if worship lacks Tawhid, even 
when conducted with precision in terms of method, location, or 
timing, it loses its completeness and efficacy. Without the essence of 
Tawhid, worship becomes incomplete and may even be considered 
null and void, as the crucial element of dedicating it solely to Allah 


is missing. 


The Corrupting Influence of Shirk: 


i, Polytheism or SAirk is the Dimetric Opposite of Tawhid: 
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The esteemed author (may Allah have mercy upon him) 
underscores a fundamental principle in the Islamic creed, 
emphasising the stark contrast between Jawhid and Shirk. It 
is incumbent upon the believer to grasp the profound 
dichotomy that exists between these two concepts, recognising 
them as diametric opposites that stand in direct opposition to 
each other. Zawhid, representing the absolute oneness and 
unity of Allah, is diametrically opposed to Polytheism or 
Shirk, which involves associating partners with Allah. This 
essential understanding forms the bedrock of Islamic 
monotheism, urging believers to embrace Tawhid 
wholeheartedly while shunning the perilous path of 
Polytheism or Shirk. In recognizing this stark contrast, the 
believer navigates the spiritual landscape with discernment, 
safeguarding their faith and ensuring unwavering devotion to 


the singular and supreme Creator: Allah. 
Shirk Corrupts Tawhid: 


The respected author (may Allah have mercy upon him) said: 
“So, if you understand that SAirk if it mixes with worship it 
corrupts it, renders deeds null and void and the person 
becomes from those who eternally reside in the (hell)fire.” 
Here, the esteemed author (may Allah have mercy upon him) 
underscores the insidious and corrosive nature of Shir, 
highlighting it as a malevolent force that relentlessly erodes 
the very essence of virtuous deeds. This nefarious influence, 


akin to a relentless erosion, not only nullifies the inherent 
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goodness of actions but also acts as a catalyst for severe 
repercussions, ultimately leading the individual towards the 
perilous destination of the Hellfire. Allah - the Exalted — 


warns: 


fen ee sae SH Se eee ee ee 
BO) Sy po Bl Se Gilg Ue Shes) ESZEI I > 
“If you should associate [anything] with Allah, your 


work would surely become worthless, and you would 


surely be among the losers.” 


(Sarah az-Zumar [39]: 65) 


Safeguarding from Polytheism or Shirk: 


The esteemed author (may Allah have mercy upon him) said: 
“you will know that what is most important upon you to 
understand (is to) recognise this perhaps Allah will save you 
from this net, and it is polytheism and associating partners 
with Allah (s4irk) which Allah.” Here. the author (3) outlines 
the danger of Polytheism or S/irk, using the analogy of a net 
which ensnares the believer drawing them into its clutches, 
ensuring them with little room to move or escape, leading to 
destruction in this life and the next. The vivid imagery used by 
the author (may Allah have mercy upon him) highlights the 
gradual but destructive impact of Polytheism or SZirk, 
emphasising the urgency of recognising and safeguarding 
oneself from its pervasive influence to ensure the preservation 


of one's righteous deeds. 
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iv. Tawhid is the Safeguard from Shirk: 


Tawhid grants the believer safety — from misguidance, 
disbelief, and immorality - in this life and eternal punishment 
in the fire of hell in the next life. Conversely, SAirk imperials 
the person causing them to fall into misguidance, deviation, 
and immorality — in this life - and severe punishment in the 


grave” and punishment in the fire of hell in the next life. 


3. Understanding Sirah an-Nisa (116): 


The author (may Allah have mercy upon him) presents verse 116 
from Sarah an-Nisa’ as scriptural evidence for the aforementioned 


point. 
i; Exegesis of Sirah an-Nisa (116): 
Commenting on this verse as-Si‘di (4) states: 


“Allah will not forgive the sin of ascribing partners to 
Him, because this is a grave insult to the Lord of the 
worlds and a denial of His oneness; it implies regarding 
the created being who possesses no power to ward off 
harm from, or benefit, himself as equal to the One Who 
is in control and possesses the power to bring benefit or 
cause harm, the only One from Whom blessings come, 


and no one can ward off harm but He; He is utterly 


°° That is, the torment of the grave which refers to the endless pain and distress faced by some individuals after death, from the 
causes of punishment of the grave is the person dying upon shirk or hypocrisy, that is, outwardly feigning Islam while hating 


it or detesting something from it. 
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perfect in all aspects and completely independent of all 


needs.” >! 


ii. Benefits Derived from Sarah adh-Dhariyat (56): 


Some of the benefits derived from this noble verse are: 


1. 


The unforgivable nature of polytheism or Shirk, 


emphasising its gravity. 


polytheism or Shirk involves the demeaning Allah by 


equating Him with creation. 


polytheism or Sirk deludes the helpless creation into 
believing that it or someone or something from the 
creation has control over harm and benefit, equating it 


with Allah. 


‘The severe injustice of diverting any part of worship — 
which is exclusively for Allah - to a creation lacking 


perfection, self-sufficiency, or independence. 


Sins other than S/irk are subject to Allah's will, either 
forgiven by His mercy or subject to His justice and 


wisdom. 


4. Benefits from this Lesson: 


‘There are a number of benefits to be derived from this lesson: 


5! Tafseer as-Sadi , vol. 2, p. 280. 
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VIII. Assessment: 
1; 


2s 
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The believer should be aware and attentive to the dangers of 
polytheism or S#irk as it can unexpectedly entrap or ensure 


them. 


polytheism or S/irk can manifest itself in a number of ways 
and so the believer needs to be aware of it and its 


manifestations. 


Knowledge, understanding and the practice of Tawhid is an 
antidote to polytheism or Shirk saving the believer from its 


traps and snares. 


Tawhid grants safety for the believer in this life and the next 
while polytheism or Sirk imperials the person in this life and 


the next. 


polytheism or Shirk erodes and chips away at good deeds and 


is one of the greatest of all sins. 


How does Tawhid enhance the nature of worship? 


What fundamental principle does the esteemed author emphasise 
regarding Tawhid and Shirk? 


How does the author use the analogy of a net to describe the danger 
of Shirk? 


According to the exegesis of Sirah an-Nisa (116), why is Shirk 


considered unforgivable? 
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5. What benefits may be derived from Sirah adh-Dhariyat (56) 


regarding the nature of Shirk and forgiveness? 


XI. Extension Activity: 


The venerable scholar Imam al-Qurtubi? (may Allah have mercy upon 
him) said: 


“The root of forbidden Shirk is the belief in a partner to Allah in 
divinity, which is the greatest form of Shirk known as the major Sirk. 
Following it in significance is the belief in a partner to Allah in 
action, which is the statement of someone who claims that there 
exists a being other than Allah that independently initiates actions 
and brings them into existence, even if they do not consider it as a 


deity.”*° 
Read the above text then answer the following questions: 
1. What is the root of forbidden Shirk according to the provided text? 
2. Howis the major S#irk defined in the text? 
3: In terms of significance, what follows the belief in a partner to Allah 
in divinity? 


4, What is the major S/irk also known as in the text? 


>? He is Muhammad ibn Ahmad ibn Abi Bakr al-Ansari al-Qurtubi, also known as Abu Abi Abdu lah al-Qurtubi i, is among 
the prominent interpreters of the Noble Qur’an. He was a righteous and devout man hailing from Cordoba in Al-Andalus. He 
embarked on a journey to the East and settled in Muniyat Ibn Khaseeb, located in the north of Assiut, Egypt, where he passed 
away. One of his notable works is: a/-Jami' i-Ahkam al-Qur an. (al-Tlim, vol. 5, p. 322). 


3 al-Jami' i-Ahkam al-Qur4n, vol. 5, p. 181. 
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5, How is the belief in a partner to Allah in action described in the 


text? 
X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


1; Find the meanings for the following terms: Tawhid or Islamic 


Monotheism, Agidah or the Islamic Creed; Tbadah or worship. 


2. Discuss the importance of Agidah or the Islamic Creed in both the 


worldly and after life. 
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Lesson 9: 


Commentary on the First Principle. 


I. Lesson Objectives: 


1: Understand that while the disbelievers acknowledged that Allah was 
the Creator and Disposer of Affairs, however, this was not sufficient 


for them to enter into Islam. 


2. Recognise that affirming oneness in Allah’s Lordship obligates the 


affirmation of oneness in His Worship. 


3. Reflect on how the disbelievers acknowledged that Allah’ was the 
sole Creator and Disposer of Affairs but, this did not stop them from 


associating partners with Him, particularly, in His worship. 


II. Introduction: 


In studying the intricacies of Tawhid, it becomes evident that mere 
acknowledgment of Allah as the Creator and Disposer of Affairs does not 
guarantee entry into Islam. Despite the disbelievers' recognition of Allah 
as the sole Creator and Disposer of Affairs, this alone proved insufficient 
for embracing Islam. It is crucial to recognise that affirming the oneness of 
All Disposer of Affairs h's Lordship entails a greater obligation—the 
acknowledgment of oneness in His Worship. Delving into this nuanced 


relationship between acknowledgment and acceptance, one finds that the 
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disbelievers, despite acknowledging Allah's exclusive role in creation and 


affairs, still fell into the pitfall of SAirk and associating partners with Him, 


particularly in the realm of worship. So, what is the oneness in Allah’s 


Lordship? Does affirming Allah’s Lordship obligate affirming oneness in 


His worship? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 


ase 2) lee — ail Sgt Ql’ sail 551 OF glad Ot 
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If you know that the disbelievers who the messenger — 
peace and salutations of Allah be upon him — fought 
affirmed that Allah — The Exalted — is The Creator 
The Disposer of Affairs and that did not enter them 
into Islam, and the scriptural evidence for this is the 
statement of Allah The Exalted: 4Say: “Who provides 
for you from the sky and from the earth? Or who owns 
hearing and sight? And who brings out the living from 
the dead and brings out the dead from the living? And 
who disposes the affairs?" They will say: "Allah." Say: 
"Will you not then be afraid of Allah's Punishment?» 
(Yunus [10]: 31).” 


IV. Important Vocabulary: 


lg Disposer of the Affairs (,54! ,44)): The meaning of the Divine Name 
Disposer of the Affairs (5 Vl pra!) Is as Ibn Kathir (may Allah have 


mercy upon him) states: “meaning, He controls the affairs of the 


creatures *4... no affair distracts Him from other affair. No matter 


troubles Him. ‘The persistent request from His creatures do not 


54That is, the creation. 
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annoy Him. He governs big things as He governs small things 
everywhere, on the mountains, in the oceans, in populated areas or 


wastelands.” > 


Islam (e-Y!): as a religious term it means: “submission to Allah with 
Tawhid and compliance to Him with obedience and absolving 


oneself from Shirk and its people.” *° 


The Sustainer (3,'): The Sustainer (43!) Is one of the Beautiful and 
Divine Names of Allah which denotes: “The one who provides for 
all of His Servants, there is not a creature on the earth except Allah 
provides for it. His providing for His servants is of two types: 1) The 
general provision which extends to the righteous and the sinner, the 
first and the last. This is the provision that is required by the body. 
‘The specific provision - this being granted to the hearts, nourishing 
them with knowledge and faith. Also, the lawful provision that has 
been appointed for the benefit of religion, this being specific t the 
believers and apportioned in accordance to their differing levels and 


what His wisdom and mercy dictate.” 9 


The Creator (#'): The Creator (st!) Is one of the beautiful and 
Divine Names of Allah which denotes: “The one who created all that 
is in existence and originated it, who made everything correct and in 


its place in accordance to the dictates of His wisdom, who shaped 


°° Safiur-Rahman al-Mubarakpuri, Tafsir Ibn Kathir (Abridged), (Saudi Arabia, Riyadh: Dar-us-Salam Publications, 2000), vol. 


56 That is, the creation. 

57 Abdur-Rahman Nasir as-Sa'dee, nd, Explanation to the Beautiful and Perfect Names of Allah. Birmingham: Dar as-Sunnah, p. 
154. See also: Sa'id b. ‘Ali b. Wahhaf al-Qahtani, 1409, Sharh Asma’ Allah al-Husna fi Dawa’ al-Kitab was-Sunnah. Riyadh, 
Saudi Arabia: Matb’ah Safir, p. 164 - 156. 
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everything by virtue of His praise and wisdom. He is continually 


doing so.” *8 


V. Lesson Summary: 


This lesson looks how affirming the oneness of Allah’s Lordship obligates 


the afhrmation of Hiss worship. 


VI. What is Derived from the Text: 


1. Develop an understanding that acknowledging Allah as the Creator 
and Disposer of Affairs did not lead the disbelievers to embrace 


Islam. 


Zi Analyse the scriptural evidence from Yunus [10]: 31, where the 
disbelievers affirm Allah's role in providing from the sky and earth, 


owning hearing and sight, and disposing of the affairs. 


3: Understand the significance of the disbelievers' acknowledgment of 
Allah's attributes not leading to their acceptance of Islam, as 


highlighted in the verse. 


4. Investigate the implications of the disbelievers' acknowledgment and 
the subsequent call to fear Allah's punishment, emphasising the 


contrast between recognition and true faith. 


°8 Explanation to the Beautiful and Perfect Names of Allah, p. 60; Sharh Asm@ Allah al-Husné fi Dawa’ al-Kitab was-Sunnah, p. 
168. 
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5. Reflect on the gravity of the warning embedded in the verse, urging 
the disbelievers to fear Allah's punishment in light of their 


recognition of His attributes and roles. 


VII. Focus of the Lesson: 
This lesson includes the following topics: 
1. Overview of the First Principle: 


The author (may Allah have mercy upon him) sets out the first 
principle which is: the polytheists at the time of the Prophet (*) 
afirmed oneness in Allah’s Lordship, or in the Arabic language, 
Tawhid -ur-Rubibiyyah’.~? However, this was not sufficient to enter 
them into Islam as they made equals and partners with Allah in 
respect to His worship. So, negating oneness in His worship or 
Tawhid-ul-Thadah,® necessitates the negation of oneness in His 


Lordship, or Tawhid -ur-Rubibiyyah, and vice versa. 


2; The Obligation to affirm All Categories of Tawhid: 
i Affirming Allah’s Lordship - alone - is not Sufficient: 


So, affirming Allah’s Lordship, alone, is not sufficient to enter 
one into Islam and subsequently into paradise. While the 


polytheists affirmed that Allah is The Creator (j#!), The 


°° Tawhid -ur-Rububiyyah or Monotheism or oneness in Allah’s Lordship is to single out Allah, the Exalted, in His actions, in 
creation, sovereignty, and administrating the affairs.. 
8 Tawhid-ul-Tbadah or Monotheism or oneness in Allah’s worship is to single out Allah, Glorified and Exalted, in worship, 


along with complete love, fear, and hope. 
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Sustainer (33!) and Disposer of the Affairs (ss4l!) they 
associated partners with Him in His worship: they invoked 
and supplicated to idols and other deities; ritually sacrificed 
for them; ascribed powers of creation, deliverance and fortune 
to them; and organised their lives in accordance to the dictates 
and religious ordinances delivered by their spiritual mediators. 
These, from among the many polytheistic beliefs they held and 


polytheistic acts they committed, nullified their affirmation of 
Allah’s Lordship. 


The Affirmation of one Category of Yawhid Obligates 


affirmation of the other two Categories: 


The affirmation of one category of Tawhid necessitates the 
affirmation of the other two categories. So, affirmation of 
Monotheism in Allah’s Lordship or Tawhid -ur-Rubibiyyah 
obligates belief in Monotheism in Allah’s Worship or Tawhid 
-ul-Tbadah and this in turn obligates belief in Monotheism in 
Allah’s Names and Attributes or Zawhid -ul-Asma’ was- 


Sijai” 


a. Understanding Szrah Yanus (31): 


5! Tawhid -ul-Asma’ was-Sifat Monotheism or oneness in Allah’s Names and Attributes is to single out Allah with what belongs 


to Him in terms of His Names and Attributes. Or it is: to affirm what Allah has affirmed for Himself or what His Messenger 


(*) affirmed for Him, in terms of names and attributes, without distortion, negation, anthropomorphism, or resemblance. And 


it is negating what He or His Messenger (#4) negated concerning Himself. 
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The author (3) presents verse 31 from Sarah Yunus as scriptural 


evidence for this principle. 


: 


Exegesis of Sirah Yanus (31): 


Commenting on this verse, Ibn Kathir (may Allah have mercy 


upon him) states: 


“Allah argues that the idolaters recognition of Allah’s 
oneness in Lordship is an evidence against them, for 
which they should admit and recognise the Oneness in 


divinity and worship.” 7 


Here, Ibn Kathir (may Allah have mercy upon him) affirms 
the point that they the idolaters - proclaimed belief in Allah’s 
Lordship was negated by their committing SAirk in His 


worship. 
Benefits Derived from Sarah Sarah Yanus (31): 
Some of the benefits derived from this noble verse are: 


i Affirmation of Oneness in Allah’s Lordship: that He is 
the sole provider and controller of all aspects of the 


heavens and the earths. 


2. Challenges those who associate partners with Allah by 
pointing out the inconsistency in afhrming the Oneness 


of Lordship while denying the Oneness in worship. 


3. Exemplifies Allah's divine power, such as bringing forth 


life from the dead and vice versa, which illustrates His 


8 Tafsir Ibn Kathir (Abridged), vol. 3, p. 600. 
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control over creation and the miraculous nature of His 


actions. 


4. Demonstrates the comprehensive authority of Allah 
over all matters in both the higher and lower worlds, 


emphasizing His control over every aspect of existence. 


5. Calls to monotheism, urging people to fear Allah and 


worship Him alone, rejecting any partners or idols. 


4. Benefits from this Lesson: 


‘There are a number of benefits to be derived from this lesson: 


1. 
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Many religions and belief systems affirm Allah’s Lordship and 
that He is The Creator (s4!), The Sustainer (1,1) and The 
Disposer of the Affairs (;1)), however, they commit Shirk 
negating one if not both of the other two categories of 


Tawhid. 


The polytheists affirmation of monotheism in Allah’s 
Lordship or Tawhid -ur-Rubibiyyah did not enter them into 
Islam as they rejected and denied monotheism in Allah’s 


Worship Tawhid -ul-Tbadah by committing Sirk. 


While the polytheists affirmed that Allah — alone — is The 
Creator (s4!), The Sustainer (4\;,) and The Disposer of the 
Affairs (4), however, they associated partners with Him in 


worship and this nullified their affirmation of His Lordship. 
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4, From among the Divine and Beautiful names of Allah are: The 
Creator (slt'), The Sustainer (41j;!) and The Disposer of the 
Affairs (34). 


5. The negation or denial of any one of the categories of Tawhid 


leads the person to misguidance and possibly to disbelief. 


VIII. Assessment: 


1. 


Define the Divine Name: “Disposer of the Affairs (,5«¥! ll)” and 


explain its significance according to Ibn Kathir's interpretation. 
Provide the Islamic definition of “Islam.” 


Explain the concept of “The Sustainer (G};!)” and its two types of 


provision according to the lesson. 


Define the Divine Name: “The Creator (jt!)” and describe its 


significance based on the interpretation found in the lesson 


Summarise the main points derived from the lesson regarding the 
affirmation of Allah's Lordship and its relationship with entering 


into Islam. 


XI. Extension Activity: 


The venerable scholar Imam Ibn Abi al-‘Izz al-Hanafi®* (may Allah have 


mercy upon him) said: 


63 ‘Ali Ibn Abi al-‘Izz al-Hanafi (731 AH - 792 AH = 1331 CE- 1390 CE). He was jurist and the chief judge in Damascus, 


then in the regions of Egypt, and later returned to Damascus. He faced examination due to his objections. 
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“The affirmation of the Oneness of Lordship does not require 
evidence, as it is inherent in human nature. It is closest to what a 
person contemplates regarding their own matter when they were a 
sperm. It emerged from between the backbone and the ribs, and the 
ribs refer to the chest bones. Then that sperm became a well-placed 
drop in three layers of darkness, cut off from the plans of parents and 
all other creatures. Even if it were placed on a tablet or a dish, the 
wise scholars of the world agreed that they could not depict anything 
from it. It is impossible to conceive the workings of nature in it, as it 
is a lifeless entity incapable of action and is not characterised by life. 


No action or planning would emerge from lifelessness.” a 


Read the above text then answer the following questions: 


1, Why is Oneness of Lordship considered natural in human thinking 


and believed to need no external proof? 


2. Explain the stages of human development from sperm to a drop in 


darkness and how it helps understand Oneness of Lordship. 


3. Why is it significant that scholars can't depict anything from the 


described developmental process, even if placed on a tablet or dish? 


4. Discuss the idea that lifelessness in the stages described is 


incompatible with action and planning in understanding Oneness of 


Lordship. 


5. How does affirming Oneness of Lordship lead to understanding 


Oneness of Worship? Provide examples from the text. 


Sharh at-Tahawiyah, pp. 222 — 223. 
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X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 

1. Find the meaning of the term ‘Nearness.’ 

Z; How many categories of ‘Nearness’ are there? 
ae How do idolaters understand ‘Nearness.’ 


7 >, >, 7 7 
“~ ~~ ~~ “~ ~ 
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Lesson 10: 


Commentary on the Second Principle: Seeking Nearness to 


Allah. 


I. Lesson Objectives: 


1. Explore why people invoke deities, other than Allah, focusing on the 


goal of seeking nearness. 


23 Learn to assess and understand the reasons given by individuals who 


invoke deities other than Allah. 


a: Gain insights into the concept of seeking nearness through 


invocation and the different intentions people may have. 


4. Explore why some seek protection from Allah and others beside 
Allah. 


II. Introduction: 


In this lesson, we embark on an exploration of the diverse motives and 
beliefs surrounding the act of invoking entities other than Allah. Our 
primary objectives include delving into the reasons why individuals turn to 
entities besides Allah, with a particular emphasis on the common goal of 
seeking nearness. It is important to critically assess and understand the 
diverse explanations provided by those who engage in such practices. 


Furthermore, it is important to gain an insights into the intricate concept 
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of seeking nearness through invocation. Additionally, it is important to 


understand some of the main reasons why certain individuals seek nearness 


and protection from entities beside Allah. 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 
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Indeed, they said: we did not invoke them and turn 
towards them except to seek nearness and intercession, 
the scriptural evidence of nearness is the statement of 
The Exalted: #¢And those who take protectors and 
helpers besides Him (say): "We worship them only 
that they may bring us near to Allah." Indeed, Allah 
will judge between them concerning that wherein they 
differ. Truly, Allah guides not him who is a liar, and a 
disbeliever} (Sarah az-Zumar [39]: 3). 


IV. Important Vocabulary: 


1. Nearness (%,4!): Nearness or a/-Qurbah, in Arabic, is the opposite of 


farness or distance. Allah’s nearness to His servants is of two types: 


firstly, ‘general nearness’ which is His nearness to everyone by His 


knowledge, and secondly, ‘specific nearness’ which is His closeness to 


His servants by His love and suppor 


V. Lesson Summary: 


6 Muwjam Mustalahat ‘Ulim-ash-Shari’ah, vol. 3, p. 1261 
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VII. 


www.alhamrainstitute.com yo 
foes) 


This lesson looks at the Islamic understanding of nearness to Allah. 


What is Derived from the Text: 


What is the explicit purpose mentioned by individuals in the 
statement: "Indeed, they said: we did not invoke them and turn 


towards them except to seek nearness"? 


Define the Divine Name associated with the individuals’ purpose 


and explain its significance based on their declaration. 


Provide an explanation of the concept of seeking nearness as 
mentioned in the text and its importance in the context of 


supplication and invocation. 


How would you define the individuals' acknowledgment regarding 


their acts of invocation in relation to seeking nearness? 


Summarise the key points derived from the statement about the 
individuals' afhrmation and its significance in the context of their 


religious practices. 


Focus of the Lesson: 


This lesson includes the following topics: 


Overview of the Second Principle: 


After completing the first principle: that the polytheists at the time 
of the Prophet (#) affirmed monotheism in Allah’s Lordship or 
Tawhid -ur-Rubibiyyah and that Allah is The Creator, The Sustainer 
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and the Disposer of the Affairs, however, this was not sufficient to 


enter them into Islam nor save them from the punishment of the 


Hellfire, the author (may Allah have mercy upon him) moves onto 


the second principle in which he affirms that the polytheists did not 


worship their idols believing that they could harm or benefit them, 


in and of themselves, but also, they worshipped them as 


intermediaries between themselves and Allah, seeking nearness to 


Him and His intercession. 


2. Seeking Nearness to Allah: 


il. 
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Overview of the Second Principle: 


The author (may Allah have mercy upon him) said: “Indeed, 
they said: we did not invoke them and turn towards them 
except to seek nearness and intercession.” Here, the author 
introduced the second principle: that the polytheists and 
idolaters supplicated to and invoked deities — besides Allah - 
as a means of seeking nearness to Allah and as a means of 


intercession. 


Seeking Nearness to Allah: 


Nearness (%,3'): Nearness or a/-Qurbah, in Arabic, is the 
opposite of being far or at a distance. Allah’s nearness to His 
servants is of two types: firstly, ‘general nearness’ which is His 
nearness to everyone by His knowledge, supervision, and 


observation: being omniscient. So, He is close to the person — 
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in respect to Him being omniscient - than their jugular vein.® 
Secondly, ‘specific nearness’ which is His closeness to His 
servants: those who invoke and love Him. This nearness 
denotes His: love, support, assistance, acceptance, recompense, 


and assent.®’ 


3. Shirk in Supplication and Invocation (Dw’a): 


One of the manifestations or categories of Shirk is that in 
supplication or Invocation, in Arabic, Shirk fi ad-Dw a. So, if a person 
supplicates or invokes others besides Allah, someone who has no 
power or ability to achieve what they are being asked for, such as: 
calling upon the dead; the one who is absent; the living but who are 
powerless and incapable, such as, jinn, trees, graves, saints, or angels, 
this would constitute associating partners or equals with Allah, a 


major form of polytheism that can expel a person from the fold of 


Islam, as Allah has said: 


2 
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6° Concerning this, Allah (8) states in the Noble Qur’an: ¢And We have already created man and know what his soul whispers 
to him, and We are closer to him than [his] jugular vein} (Sarah Qaf [50]: 16). Commenting on this verse, as-Si‘di (3) states: 
“Which is the closest thing to a person; the jugular veins are the veins on both sides of the neck. This is a reminder to man to 
remember that His Creator is watching him; He sees what is in his heart and mind and is close to him in all situations. So, he 
should feel shy, least Allah see him where He forbade him to be, or He not see him where He commanded him to be,” Tafseer 
as-Saidi , vol. 9, p. 273. 

67 Mwjam Mustalahat ‘Ulim-ash-Shari’ah, vol. 3, p. 1261 
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“And whoever invokes besides Allah another deity for which 
he has no proof - then his account is only with his Lord. 


Indeed, the disbelievers will not succeed.” 


(Sarah al-Mu'minin [23]: 117) 


Polytheists and those who fall into SAirk routinely call upon 
other than Allah (%) as intermediaries to intercede on their behalf, 
either due to their perceived feeling of deficiency or due to their 
belief that these intermediaries have a supposed higher — spiritual - 
standing with Allah (&). However, Allah (#) has commanded us to 
invoke and supplication to Him directly with no need for 
intermediaries and supplicating to Him and simultaneously others 
at the same time is an act of Shirk which is rejected, as He has 


commanded: 


4O Eel Be Oded 
“And your Lord says: "Invoke Me; I will respond to you." 
Indeed, those who disdain My worship will enter Hell 


[rendered] contemptible.” 


(Sarah Ghafir [40]: 60) 


68 Allah () states: ¢Call upon Me; I will respond to you." Indeed, those who disdain My worship will enter Hell [rendered] 
contemptible (Sarah Ghafir [40]: 60). Commenting on this verse, al-Si‘di (3) states: “Allah called them to that which is in 
their best interests in both spiritual and worldly terms., and He instructed them to call upon Him, meaning both the 
supplication of worship and the supplication of asking for what they need. He promised to respond to them, and He warned 


them against being too arrogant to do that,” Tafseer as-Sadi, vol. 8, p. 378). 
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4. Understanding Sarah az-Zumar (3): 


The author (may Allah have mercy upon him) presents the third 
verse from Szirah az-Zumar as scriptural evidence for the above- 


mentioned point. 
i, Exegesis of Sirah az-Zumar (3): 


Commenting on this verse, Ibn Kathir (may Allah have mercy 


upon him) states: 


“Meaning what motivates them to worship them is the 
fact that they made their idols in the image of the angels 
— or so they claim — and when they worship those 
images it is like worshipping the angels, so that they will 
intercede with Allah for them to help and give them 


provision ad other worldly needs.” ” 


Ibn Kathir (may Allah have mercy upon him) illustrates the 
point, the polytheists took their idols and deities as 
intercessors with Allah and were actually worshipping them 


and so, they fell into Shirk. 
ii. Benefits Derived from Sarah az-Zumar (3): 
Some of the benefits derived from this noble verse are: 


1, ‘The verse cautions against the act of taking friends and 
allies besides Allah and worshiping them, emphasising 


the importance of worshiping Allah alone. 


® Tafsir Ibn Kathir (Abridged), vol. 8, p. 357. 
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Zz. The verse highlights the false beliefs of those who take 
allies besides Allah, claiming that they worship them to 


get closer to Him. 


a: The verse reinforces the belief in divine judgment, 
indicating that Allah will judge between people based 


on their actions and beliefs. 


4. It conveys a clear message that lying, and disbelief 


hinder individuals from receiving guidance. 


5. ‘The verse underscores that Allah does not guide those 


who are liars and confirmed disbelievers. 


5, Benefits from this Lesson: 


‘There 


ie 
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are a number of benefits to be derived from this lesson: 


Dwa or supplication is an act of worship which is to be 


performed only to Allah. 


To supplicate to other than Allah or to Allah and 
simultaneously to others as partners or equals, for a need or to 


fend off danger or harm, is an act of Sirk. 


Dw is of two essential types: Firstly, Dua@ u/-Mas alah or the 
Supplication of Asking, which is to supplicate to Allah for the 
fulfilment of a need or the removal of harm or danger; and 
secondly, Dua ul-Tbadah or the Supplication of Worship 


which includes all acts of worship. 


The polytheists in the time of the Prophet (#) affirmed 
Tawhid -ur-Rubibiyyah, however, this was nullified by their 
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supplicating to other than Allah and seeking intercession from 


other than Him. 


VIII. Assessment: 


XI. 


What are the two types of nearness discussed in the lesson and how 


do they connect to Allah's relationship with His servants? 


What reason do those who disbelieve give for calling upon deities 


other than Allah? 


In simple terms, describe the polytheists' belief mentioned in the 


lesson regarding their idols. Why did they worship them? 


How does the understanding of seeking nearness impact the way 


individuals should approach their supplications in Islam? 


Differentiate between Supplication of Asking or Dua ul-Mas alah 
and Supplication of Worship or Du@ u/-‘Tbadah as mentioned in the 


lesson. Why is this distinction important in Islamic worship? 


Extension Activity: 


The venerable scholar Imam Abdul-Barr ” (may Allah have mercy upon 
him) said: 


7 He is Yasuf ibn Abdullah ibn Muhammad ibn ‘Abdul-Barr, Aba ‘Umar al-Namari al-Andalusi al-Qurtubi al-Maliki (368 
AH- 463 AH = 978 CE - 1071 CE) (may Allah have mercy upon him). Among the great scholars of Hadith, a historian, a 


man of letters, and a researcher. He is called "The Guardian of the Maghreb.’ He was born in Cordoba. He embarked on long 


journeys in the western and eastern parts of Andalusia. He served as a judge in Lisbon and Santarém. He passed away in 


Shatiba. (a/-‘I/am, vol. 8, p. 240). 
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“The idol, whether it is a golden or silver statue or any other form of 
an image, and anything worshipped besides Allah, is considered an 
idol, whether tangible or not. The Arabs used to pray to idols and 
worship them. The Messenger of Allah (#) feared that his nation 
might follow the practices of previous nations. When prophets 
among them died, people gathered around their graves as the pagans 
did around their idols. Therefore, the Prophet (#) supplicated: “O 
Allah, do not make my grave an idol that is worshipped. May no one 


pray towards it, bow to it, or worship it.””! 


Allah's anger intensified 
against those who engaged in such practices. The Prophet (*) 
warned his companions and the entire Muslim community against 
emulating the wrongful deeds of previous nations. This included 
those who prayed at the graves of their prophets, turning them into 
places of worship, similar to how idolaters treated their idols with 
reverence. This was a grave act of major polytheism. The Prophet (#) 
informed them about the displeasure and anger of Allah regarding 
such actions, as it was something that displeased Him and was feared 


to lead them astray.” ” 


Read the above text then answer the following questions: 


1. What does the term "idol" encompass in Islamic teachings, whether 


tangible or intangible? 


71 This is a narration reported by Ahmad (12/314) [Mu'assasah al-Risalah, 1st edition], from the Hadith of Abi Hurayrah (may 
Allah be pleased with him) al-Haythami said, "It includes Ishaq ibn Abi Isra'il, and there is discussion about his stance on the 
Qur’an, and the rest of its narrators are trustworthy." It is mentioned in Majma' al-Zawa'id (4/2) [Maktabat al-Qudsi], and 


authenticated by al-Albani in Ahkam al-Janazah (217) [Al-Maktab al-Islami, 4th edition]. 


? at-Tambid, vol. 5, p. 54 
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2. Why did the Messenger of Allah (®) express concern about his grave 


becoming an object of worship? 


3. How did the Arabs in the past pray to idols, and what was the 


Prophet's (#) stance on such practices? 


4. What supplication did the Prophet (#) make regarding his grave, 
and what practices did he explicitly forbid? 


5. How did the Prophet (#) warn against emulating the wrongful 
deeds of previous nations, specifically concerning the treatment of 


graves? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 

1 Find the meanings for the term ‘Intercession’? 
2, How many categories of ‘Intercession are there? 
Z, How do idolaters understand ‘Intercession? 
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Lesson 11: 


Commentary on the Second Principle: Intercession. 


I. Lesson Objectives: 
1: Understand the Islamic understanding of Intercession (ash-Shifa’ah). 


2s Discover the scriptural evidence for ‘Intercession’ in the Noble 


Qur’an, emphasizing the warning against associating partners with 


Allah. 


3. Understand the two types of intercession: 'Prohibited Intercession’ 
(ash-Shifa'ah Manfiyyah) and ‘Affirmed Intercession’ (ash-Shifa’ah 
Muthbatah). 


I. Introduction: 


Embarking on the exploration of Intercession (ash-Shifa’ah) in Islam, it is 
crucial to gain an in-depth understanding of how Islam understands this 
concept. The Noble Qur’an stands as the primary source, offering scriptural 
evidence that not only clarifies the nature of intercession but also issues a 
stern warning against associating partners with Allah. This initial 
investigation aims to bring clarity to the two distinct categories of 
intercession: ‘Prohibited Intercession’ (ash-Shifaah Manfiyyah) and 
‘Affirmed Intercession’ (ash-Shifa’ah Muthbatah). This lesson seeks to 


unravel the intricate aspects of intercession within the Islamic framework, 
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drawing wisdom from the verses of the Qur’an. So, what is ‘Intercession’ in 


Islam? What are its categories? What is the difference between the Islamic 


understanding of ‘Intercession and that of the idolaters? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 
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And the scriptural evidence for intercession (ash- 
Shifa’ah) is the saying of Allah The Exalted: ¢And they 
worship besides Allah as-Si‘di (3) h things that hurt 
them not, nor profit them, and they say: "These are our 
intercessors with Allah." Say: "Do you inform Allah of 
that which He knows not in the heavens and on the 
earth?” Glorified and Exalted be He above all that 
which they associate as partners with Him!» (Sirah 
Yunus [10]: 18) and intercession (ash-Shifa’aah) is of 
two types: the ‘Prohibited Intercession’ (ash-Shifa’ah 
Manfiyyah) and the ‘Affirmed Intercession’ (ash- 
Shifa’ah Muthbatah) As for the ‘Negated Intercession’ 
(ash-Shifa’ah Manfiyyah): is that which is sought and 
requested from other than Allah for that which none, 
but Allah has the ability to do, and the scriptural 
evidence for this is the saying of Allah The Exalted: 4O 
you who believe! Spend of that with which We have 
provided for you, before a Day comes when there will 
be no bargaining, nor friendship, nor intercession. 
And it is the disbelievers who are the wrong-doers® 
(Surah a-Baqarah [2]: 254). 

The ‘Affirmed Intercession’ (ash-Shifa’ah Muthbatah) 
itis that which is sought and requested from Allah, and 
the intercessor is honoured with (being granted the 
permission of) intercession and the one interceded for 
(is from those who) Allah is pleased with his deeds and 
speech after granting him permission as He The 


Exalted said: ¢Who is he that can intercede with Him 
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except with His Permission?» (Sarah al-Baqarah [2]: 
255). 


IV. Important Vocabulary: 


1. Intercession (i): Islamically, it means, ‘the asking of someone or 
something to mediate on one’s behalf in order to attain a benefit or 
to fend off danger or harm, whether in worldly matters or in the 
Hereafter. Similarly, it may be defined as: acting as an intermediary 


for others to bring about benefits or ward off harm. 


2; The ‘Negated Intercession’ (isi 4t44)): The ‘Negated Intercession’ 
(ash-Shifa'ah Manfiyyah) is that which is sought and requested from 
other than Allah for that which none, but Allah has the ability to 


achieve. 


3. The ‘Affirmed Intercession’ (822) 44): The ‘Affirmed Intercession’ 
(ash-Shifa'ah Muthbatah) is that which is sought and requested from 
Allah, and the intercessor is honoured with (being granted the 
permission of) intercession and the one interceded for (is from those 
who) Allah is pleased with his deeds and speech after granting him 


permission. 


V. Lesson Summary: 
This lesson looks at the Islamic understanding of ‘Intercession.’ 


VI. What is Derived from the Text: 
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VII. 
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Explore the scriptural evidence from the Noble Qur’an that discusses 
intercession (ash-Shifa’ah), emphasising the warning against 


associating partners with Allah. 


Understand the two types of intercession: 'Prohibited Intercession' 
(ash-Shifa'ah Manfiyyah) and 'Affirmed Intercession’ (ash-Shifa’ah 
Muthbatah). 


Recognise that the 'Negated Intercession’ (ash-Shifa‘ah Manfiyyah) 
involves seeking and requesting from deities other than Allah for 


matters that only Allah has the ability to control. 


Explore scriptural evidence for negated intercession, as mentioned 


in the Noble Qur'an: Sarah al-Bagarah [2]: 254. 


Describe the consequences outlined in the scriptural evidence for 
seeking intercession from other than Allah, as found in Sirah a- 


Bagarah [2]: 254. 


Focus of the Lesson: 


This lesson includes the following topics: 4 


1. 


The Second Principle: the Intercession: 
i. Introduction to the Intercession 


The author (may Allah have mercy upon him) goes on to look 
at the issue of ‘shif’a/’ or ‘intercession’ in some detail as this 


was one of the main reasons how the polytheists at the time 


Ot 
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ill. 
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of the Prophet (#) and those who follow them or resemble 


them, in respect to worship, fell into SAirk. 
Categories of Intercession: 


The author (3) outlines two essential categories of ‘shif’ah or 


G : 5) 
intercession: 


1. The ‘Affirmed’ (Muzthbatah): which fulfils and meets the 


conditions of intercession. 


a: The ‘Negated’ (Manfiyyah): which does not fulfil and 


meet the conditions of intercession. 7 


Categories of Intercession: The Affirmed Intercession: 


The ‘Affirmed Intercession (ash-Shifa’ah Muthbatah) has two 
essential conditions which have been mentioned by the author 
(may Allah have mercy upon him): firstly, the permission of 
Allah for the interceder to mediate, “* and secondly, that Allah 
is pleased with the one being interceded for ® and Allah is not 
pleased except with the people of Tawhid. Some scholars add 
two more conditions: the ability of the interceder to 
intercede”® and the other one being that the one being 


interceded for is a believer.”” 


3 at-Talig al-Mumti’ ala al-Qawa'id al-Arba’, p. 53. 

™ The scriptural evidence for this is the saying of Allah (#8): ¢Who is he that can intercede with Him except with His 
Permission?® (Strah al-Baqarah [2]: 255). 

75 The scriptural evidence for this is the saying of Allah (): éand they cannot intercede except for him with whom He is 
pleased (Sarah al-Anbiya’ [21]: 28). 

76 The scriptural evidence for this is the saying of Allah (#): ¢And those whom they invoke instead of Him have no power of 
intercession; except those who bear witness to the truth » (Sarah az-Zukhruf [43]: 86). 


7 The scriptural evidence for this is the saying of Allah (): ¢ There will be no friend, nor an intercessor for the polytheists 
and wrong-doers» (Sarah Ghlafir [40]: 18). 
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Categories of Intercession: the “‘Negated’ Intercession: 


The negated intercession is intercession that does not meet the 
conditions of the previous category, the affirmed intercession. 
As the author (may Allah have mercy upon him) said: “is that 
which is sought and requested from other than Allah for that 
which none, but Allah has the ability to do” Examples of this 


category of intercession are: 


iF Intercession sought from other than Allah in matters 


only Allah can determine. 
J; Intercession for disbelievers. 


3. Intercession without the permission of the Lord of the 


heavens and the earth. 


Z, Understanding Sarah Yanus (18): 


The author (may Allah have mercy upon him) presents the 


eighteenth verse from Sarah Yanus (10) as scriptural evidence for 


‘intercession or ‘ash-shif ah’. 


. 
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Exegesis of Sarah Yanus (18): Ibn Kathir: 


Commenting on this verse, Ibn Kathir (may Allah have mercy 


upon him) states: 


“Allah reproaches the idolaters that worshipped others 
besides Allah, thinking that those gods would intercede 
for them before Allah. Allah states that these gods do 


not harm nor benefit. They don’t have any authority over 
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anything, nor do they own anything. These gods can 


never do what the idolaters had claimed about them.” 


Ibn Kathir (may Allah have mercy upon him) highlights the 
futility of polytheist who under the pretext of seeking 
intercessors between themselves and Allah in actuality where 


worshipping other than Allah. 
Exegesis of Sirah Yanus (18): as-Si ‘di: 


Similarly, commenting on this verse as-Si‘ di (may Allah have 


mercy upon him) states: 


“That is, they worship them so that they may bring 
them closer to Allah and intercede for them with Him, 
but this is something that they fabricated and made up 


by themselves.” ” 


As-Si'di (may Allah have mercy upon him) emphasises the 
point that the intercession of the polytheists was an utter 


fabrication as well as an exercise in futility. 
Benefits Derived from Sarah Yinus (18): 


Some of the benefits that may be derived from this noble verse 


are: 


i, Allah reproaches those who worship gods and deities 
other than Him, especially those who believe these gods 


and deities can intercede for them. 


"8 Tafsir Ibn Kathir (Abridged), vol. 4, p. 580. 
” Tafseer as-Saidi, vol. 4, p. 191. 
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Allah clarifies that the deities worshipped by idolaters 
have no power to harm nor benefit then, and they lack 


authority over anything. 


Allah dismisses the idolaters' claim that these false gods 
and deities can intercede, stating that they cannot 
perform the intercession as asserted by their 


worshippers. 


The futility of polytheistic worship, especially the idea 
of seeking intercession through false gods and deities 
other than Allah. 


The polytheists' belief in intercession is not only futile 
but also a fabrication, as their false gods and deities 


cannot bring anyone closer to Allah much less intercede 


on their behalf. 


3. Understanding Sarah al-Baqarah (254): 


The author (may Allah have mercy upon him) presents the two 


hundredth and fifty-fourth verse from Szrah al-Baqarah (2) as 


scriptural evidence for the “Negated Intercession’ or ash-Shifa‘aah 


Manjiyyah. 


1; 
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Exegesis of Sirah al-Baqarsah (254): Ibn Kathir: 


Commenting on this verse, Ibn Kathir (may Allah have mercy 


upon him) states: 
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“meaning, they will not benefit by the intercession of 
anyone *°.” Here, Ibn Kathir (may Allah have mercy 
upon him) notes that intercession is the prerogative of 


Allah and not that of that any of His creation. 
ii. Exegesis of Sirah al-Baqarah (254): as-Si ‘di: 


Commenting on this verse, as-Si‘di (may Allah have mercy 


upon him) states: 


“if a person were to offer an earth-full of gold to ransom 
himself from punishment on the Day of Resurrection, 
it would not be accepted from him, no friend, no status 


and no intercession will benefit him.” *! 


As-Si'di like Ibn Kathir (may Allah have mercy upon them 
both) before him, notes that the intercession is the sole 
prerogative of Allah — alone — for which He has no partners 


nor equals. 
iii. | Benefits Derived from Sirah al-Bagarah (254): 


Some of the benefits that may be derived from this noble verse 


are: 

1. Intercession is solely the prerogative of Allah and is not 
a privilege granted to any of His creation. 

2. The statement "no intercession will benefit him" 


reinforces the idea that intercession, no matter its 


°° Tafsir Ibn Kathir (Abridged), vol. 2, p. 20. 
8! Tafseer as-Sadi, vol. 1, p. 324. 
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source, holds no value in saving an individual from the 


consequences of their actions. 


3. The verse underscores the notion that each person is 
individually accountable for their actions, and external 
factors such as intercession, wealth, friends, or status 


will not alter the outcome on the Day of Resurrection. 


4. The authority for intercession lies exclusively with 
Allah, reinforcing the notion that divine mercy and 


judgment are beyond the control of any created being. 


5. The verse implies that on the Day of Resurrection, a 
person's reliance on intercession from others, regardless 
of their worldly influence or offerings, is ultimately 
ineffective, emphasizing the individual's spiritual 


responsibility for their own deeds. 


4. Understanding Sarah al-Bagarah (255): 


The author (may Allah have mercy upon him) presents the two 
hundredth and fifty-fifth verse from Sarah al-Bagarah (2) for the 
‘Affirmed Intercession or ash-Shifa'ah Muthbatah. 


ie Exegesis of Sirah al-Baqarsah (255): Ibn Kathir: 


Commenting on this verse, Ibn Kathir (may Allah have mercy 


upon him) states: 
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“These Ayat assert Allah’s greatness, pride and grace, 
and that no one dares to intercede with Him on behalf 


of anyone else, except by His permission.” * 


Ibn Kathir (may Allah have mercy upon him) notes that 


Allah’s permission is fundamental aspect of the intercession. 
ii. Exegesis of Surah al-Baqarah (255): as-Si ‘di: 
Commenting on this verse, as-Si di (3) states: 


“That is, no one can intercede with Him without His 
permission. All intercession belongs to Allah, but when 
He wants to show mercy to whomever He will among 
His slave, He gives permission to whomever He wants 
to honour among His slaves to intercede for him, The 
intercessor does not initiate intercession before 


permission is given.” 


Again, concurs that the permission of Allah is a fundamental 


requirement of intercession. 
iii. | Benefits Derived from Sirah al-Bagarah (255): 


Some of the benefits that may be derived from this noble verse 


are: 


1. The verse underscores that intercession is solely within 


Allah's domain, highlighting His greatness, and grace. 


® Tafsir Ibn Kathir (Abridged), vol. 2, p. 27. 
83 Tafseer as-Sadi, vol. 1, p. 326. 
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2. The verse emphasises that no one can intercede without 
Allah's permission, reinforcing the idea that divine 


authority governs the act of intercession. 


3. The verse clarifies that all intercession ultimately 
belongs to Allah, and no one has the authority to 
intercede independently without His explicit 


permission. 


4. The verse suggests that Allah, out of His mercy, allows 
intercession for those whom He chooses to honour 
among His slaves, indicating that intercession is a 


manifestation of divine mercy and grace. 


5, Intercessors cannot initiate intercession without prior 


permission highlights Allah's control over the process. 


5, Benefits from this Lesson: 


There 
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are a number of benefits to be derived from this lesson: 


Dwa or supplication is an act of worship which is to be 


performed only to Allah. 


‘The polytheists seek intercession with that which can neither 


benefit, help or harm them. 


Intercessions is of two types: one that does not meet the 
conditions and requirements to be accepted by Allah, ash- 
Shifa’aah Manfiyyah or the ‘Negated Intercession’ while the 


other meets the conditions and requirements to be accepted 
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VIII. Assessment: 


by Allah, ash-Shifa’aah Muthbatah or the ‘Affirmed 


Intercession 


Seeking intercession from Allah with other than Allah, or 
simply from other than Allah, in that which only He has the 
ability to achieve, whether this is to alleviate a difficulty, repel 
evil, or to gain help or assistance then, this is called ash- 


Shifaaah Manfiyyah or the ‘Negated Intercession’ 


Calling upon Allah — alone - in that which only He has the 
ability to achieve whether this is to alleviate a difficulty, repel 
evil, or to gain help or assistance then, this is called ash- 


Shifa’aah Muthbatah ox the ‘Affirmed Intercession’. 


None can intercede without Allah’s permission. 


ils According to the text, what are the two essential conditions for the 
‘Affirmed Intercession! (ash-Shifa’ah Muthbatah)? 


2. Provide three examples of intercession that fall under the category 


of 'Negated Intercession’ (ash-Shifa’‘ah Manfiyyah) as mentioned in 


the text. 


3. How does the author use Sirah Yinus (10:18) as scriptural evidence 


to discuss intercession, and what benefits are derived from this verse? 


4, Explain the significance of divine permission in the context of 


intercession, as highlighted in Sarah al-Bagarah (2:255). 
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5. According to Ibn Kathir and as-Si‘di (may Allah have mercy upon 
them both), what misconception did the polytheists have regarding 
intercession, and how does Sarah Yunus (10:18) address this 


misconception? 


XI. Extension Activity: 


The venerable scholar Imam Ibn al-Qayyim (may Allah have mercy upon 
him) said: 


“So, [He] informed that intercession belongs to the one who has 
sovereignty over the heavens and the earth, and He is Allah alone. It 
is He who intercedes by His own will to Himself, showing mercy to 
His servant. He grants permission to whom He wills to intercede, 
and thus intercession, in reality, belongs to Him. The one who 
intercedes does so only with His permission and by His command. 
After His intercession, glorified is He, to Himself, it is His will to 
show mercy to His servant. This is contrary to associational 


intercession.” *4 


Read the above text then answer the following questions: 


ie What does the term "idol" encompass in Islamic teachings, whether 


tangible or intangible? 


2. Why did the Messenger of Allah (#) express concern about his grave 


becoming an object of worship? 


*4 Ighathah al-Lafhah, vol. 1. p 220. 
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3. Who alone holds the authority over intercession, as mentioned in 
the text, and how does this authority manifest in the act of 


intercession? 


4. In simple terms, how does divine permission impact who can 


intercede and for whom, according to the text? 


5.  Summarise, in a single sentence, the sequence of events in the process 


of intercession as outlined in the text and the factors influencing it. 


6. According to the text, why does Allah intercede, and what is the 


ultimate goal of intercession according to the text? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


iF What is the third principle mentioned by the author (may Allaah 


have mercy upon him)? 
2. | Why did the polytheists worship the righteous? Why? 


2. Did the Prophet (®) treat polytheists differently according to what 
her worshipped? 
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Lesson 12: 


Commentary on the Third Principle. 


I. Lesson Objectives: 


1. Learn about the various ways people practiced shirk during the time 


of Prophet Muhammad (*#). 


2; Understand the Qur’anic verses that address polytheistic worship, 
including angels, prophets, righteous individuals, and celestial 


bodies. 


a Comprehend the Qur’anic verses emphasising the prohibition of 
worshiping anything besides Allah, specifically rejecting the worship 


of the sun, moon, angels, prophets, and the righteous. 


I. Introduction: 


In exploring the Islamic teachings on monotheism, it is important to 
develop an understanding of polytheistic beliefs and ,practices particularly 
those practiced during the time of Prophet Muhammad (*). This lesson 
involves not only recognising the various manifestations of polytheism or 
Shirk but also comprehending the Qur’anic verses that address these 
practices. The Noble Qur’an and the authentic Sunnah provide explicit 
guidance on polytheistic worship, such as, cautioning against attributing 


divine qualities to angels, prophets, righteous individuals, and even celestial 
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bodies. Moreover, a crucial aspect of this study involves a profound 


comprehension of the Quranic verses that strongly emphasise the 


prohibition of worshiping anything or anyone besides Allah. This 


prohibition extends to rejecting the worship of the sun, moon, angels, 


prophets, and the righteous, clarifying that unequivocal monotheistic 


stance advocated in the religion of Islam. So, what were some of the objects 


the polytheists and idol worshippers took as objects of worship? Why didn’t 


the Prophet distinguish between these polytheists and idol worshippers? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 


J Bs Gl Je spo plg ale Lo pg UI 
ale! lag Ye CF bing ASIAN Lag 3 ade ablous 
ce an SE N5 je Las fe wees Goes 
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Indeed, the Prophet (#) appeared among a people who 
differed in what they worshipped: from them were 
those who worshipped angels; from them were those 
who worshipped the prophets and the righteous; from 
them were those who worshipped trees and stones; 
from them were those who worshipped the sun and the 
moon, and the Messenger of Allah (#) fought them 
not distinguishing between them, and the scriptural 
evidence (for this) is the saying of Allah The Exalted: 
¢And fight them until there is no more persecution 
and all worship will all be for Allah Alone » (Sarah 
Anfal [8]: 39). 

The scriptural evidence for (their 
worshipping) the sun and the moon is the statement of 
Allah The Exalted: ¢And from among His Signs are 
the night and the day, and the sun and the moon. 
Prostrate not to the sun nor to the moon, but prostrate 


to Allah Who created them, if you (really) worship 
Him» (Sarah Fussilat [41]: 37). 
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The 
worshipping) the angels is the statement of Allah The 


scriptural evidence for (their 
Exalted: ¢Nor would he order you to take angels and 
Prophets for lords (gods) (Sarah Al-‘Imran [3]: 80). 

The scriptural evidence for (their 
worshipping) the prophets is the statement of Allah 
The Exalted: ¢ And remember when Allah will say (on 
the Day of Resurrection): "O Jesus, son of Mary! Did 
you say unto men: 'Worship me and my mother as two 
gods besides Allah?’ " He will say: "Glory be to You! It 
was not for me to say what I had no right (to say). Had 
I said such a thing, You would surely have known it. 
You know what is in my inner-self though I do not 
know what is in Yours, truly, You, only You, are the 
All-Knower of all that is hidden and unseen (Sarah 
Ma idah [5]: 116). 

The scriptural evidence for (their 
worshipping) the righteous is the statement of Allah 
The Exalted: ¢ Those whom they call desire (for 
themselves) means of access to their Lord (Allah), as to 
which of them should be the nearest and they hope for 
His Mercy and fear His Torment} (Sirah al-Isra’ 
[17]: 57). 

The (their 
worshipping) trees and stones is the statement of Allah 
The Exalted: ¢Have you then considered a/-Lat, and 
al-'Uzza. And Manat, the third - the other one? 
(Surah an-Najam [53]: 19 - 20). 

And the Prophetic tradition (Hadith): Abu 
Wagid al-Laythi () said: “We departed with the 


Messenger of Allah (#) to Hunayn while we had just 


scriptural evidence for 


recently reverted to Islam and had left polytheism. The 
polytheists had a Lote tree which they used to 
reverently frequent and hang their swords upon. They 
called it Dhat al-Anwat. Afterward, we passed by 
(another similar) Lote tree, so we said: ‘O Messenger 
of Allah, construct for us a Dhat al-Anwéat just like 
their Dhat al-Anwat. 
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IV. 


Important Vocabulary: 


1. 


al-Lat (<‘u)): Linguistically, the name Lat was derived from the term 
al-Ilah, which means that which deserves to be worshipped.® Lat 
was an idol worshipped by the polytheists, based upon a man who 
was renowned for his service to pilgrims. Upon his death the people 
marked his grave as a place of respect of his memory and with time 
it eventually becoming a place of worship. °° Lat was an idol 


worshipped by the people of Thagif.*’ 


al-'Uzza (<%i!): Linguistically, Uzza is a feminine name derived from 
a distortion of the Divine name al-‘Aziz, meaning, The Mighty.* 
‘Uzza was an idol made of white stone which the polytheists took as 


an object of worship. *’ ‘Uzza was largely worshipped by the tribes of 
Quraysh and Kinanah. ”° 


Manat (sus): Linguistically, Manat is derived from the word Manan 


which means bestower of blessings. °1 Manat was an idol that was 


worshipped by the tribes of Hudhayl and Khaz’ah. ”” 


85 Tafseer as-Sadi, vol. 9, p. 334. 

86 See: Muhammad ibn Salih al ‘Uthaymin, 1415, a/-Qawl al-Mufid ‘ala al-Kitab at-Tawhid. Riyadh, Saudi Arabia: Dar al- 
‘Asimah, vol. 1, p- 198. 

87 Abdur-Rahman b. Hassan b. Muhammad b, Abdul-Wahhab. Fazh-ul-Majid Sharh al-Kitab at-Tawhid. Dar al-‘Asimah, p. 


229. 


%8 Tafseer as-Saidi, vol. 9, p. 334. 

89 Fath-ul-Majid Sharh al-Kitab at-Tawhid, p. 230. 

°° Fath-ul-Majid Sharh al-Kitab at-Tawhid, p. 229. 

9! Tafseer as-Saidi, vol. 9, p. 334; al-Qawil al-Mufid ‘ala al-Kitab at-Tawhid, vol. 1, p. 198. 
° Fath-ul-Majid Sharh al-Kitab at-Tawhid, p. 229. 
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Hunayn (c+): The Hunayn valley lies ten miles east of Makkah on 
route to Ta'if. It was the site of a battle between the Muslims and the 


polytheist tribe of Hawazin.”* 


Dhat al-Anwat (si &1): A Lote tree taken as a place of reverence 
and adulation which the polytheists and idolators at the time of the 
Prophet Muhammad (#) would suspend their weapons, sacrifice 
animals and spend time in devotion under it, seeking its supposed 
blessings.”* The given-name ‘Dat al-Anwat refers to the polytheists 
suspending their swords upon the tree after battle, by doing this they 


believed that they would receive blessings from it.” 


Lesson Summary: 


This lesson looks at how the Prophet (#) appeared among a people who 


differed in their worship, yet he (#) did not differentiate between them. 


What is Derived from the Text: 


Describe the diverse forms of polytheistic practices prevalent during 
the time of Prophet Muhammad (*), including the worship of 


angels, prophets, the righteous, trees, stones, the sun, and the moon. 


%8 Salih al-Fawzan, 2005, Concise Commentary on the Book of Tawhid. Riyadh, Saudi Arabia: al-Maiman Publishing House, p. 


°4 See: Safi ar-Rahman al-Mubarakfari, nd, ar-Rahig al-Makhtam. Dar Ihy@ at-Turath, p. 382; a/-Qawl al-Mufid ala al-Kitab 
at-Tawhid, vol. 1, p. 202. 
® al-Qawl al-Mufid ‘ala al-Kitab at-Tawhid. Riyadh, Saudi Arabia: Dar al-Asimah, vol. 1, p. 202; Concise Commentary on the 


Book of Tawhid, p. 88. 
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Explore the scriptural evidence from the Noble Qur'an that 
addresses the polytheistic worship of various entities, as highlighted 
in verses such as: Sarah Anfal [8]: 39, Sarah Fussilat [41]: 37, Sarah 
Al-‘Imran [3]: 80, Sarah Ma ’idah [5]: 116, Sarah al-Isra’ [17]: 57, 
and Sirah an-Najam [53]: 19-20. 


Understand the Qur'anic verses emphasising the prohibition of 
worshiping anything besides Allah, as specifically mentioned in 
relation to the sun, moon, angels, prophets, the righteous, trees, and 


stones. 


Recognise the uniform approach of the Messenger of Allah () in 
opposing different forms of polytheism, as evidenced by the 
statement of Allah in Sarah Anfal [8]: 39. 


Understand the Hadith or Prophetic tradition narrated by the 
illustrious Companion Abt Wadid al-Laythi (may Allah be pleased 
with him), illustrating the early Muslims’ request to replicate a 
polytheistic practice and the Prophet's (®) response, highlighting the 


need to avoid such practices. 


VII. Focus of the Lesson: 


This lesson includes the following topics: 4 


dg 
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Here, The author (may Allah have mercy upon him) presents the 
third principle, which is: That the Prophet (#) appeared among a 
people who differed in what they worshipped, despite this, he did 
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not distinguish between them considering them all to be polytheists, 


nor did this stop him from confronting them. 


An important point is that despite the objects they 
worshipped being respected, such as angels, or holding a high status, 
such as the Prophets or the righteous, this did not change the fact 
that this is an act of Shirk which neither Allah or those worshipped 
were pleased with. So, the Prophet (#) did not distinguish between 
the polytheists and considered them all to be the same despite 
differing in what they worshipped and how they worshipped. ‘Their 


differences did not stop him from opposing and confronting them. 


2. Understanding Sarah al-Anfal 39): 


Concerning this point the author (may Allah have mercy upon him) 
presents the thirty-nineth verse from Sarah al-Anfal (8) as scriptural 


evidence for this point: 


Dail colby Aas Bl Gy Aang £88 SSS os Asked cons 


EE Bes ast 8 
And fight them until there is no more persecution and all 
worship will all be for Allah Alone. 


(Sarah Anfal [8]: 39) 


Looking at the books of exegesis will give us a greater understanding 


of this verse. 
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is Exegesis of Sirah al-Anfal 39): as-Si’ di: 


Commenting on this verse, as-Si‘di (may Allah have mercy 


upon him) states: 


“This is the goal of fighting and jihad against the 
enemies of the faith; it is to ward off their evil from the 


faith and to defend the religion of Allah, Who created 


people to follow this path.” 
iii. Benefits Derived from Sarah al-Anfal 39): 


Some of the benefits that may be derived from this noble verse 


are: 

1. The verse advocates confronting those who engage in 
persecution, referring to associating partners with Allah 
and obstructing the path of Islam. 

2. The primary aim is to ensure that the entire religion is 
dedicated solely to Allah, emphasizing the uniqueness 
and the inherent ascendency of Islam. 

a There is a clear rejection of oppression, those who 


commit wrongdoing. ‘The greatest be polytheism, and 


persecution, aligning with Islamic principles of justice. 


4. The struggle aims to establish the supremacy of Islam 
over other religions, particularly opposing polytheistic 
beliefs, emphasising monotheism and _ rejecting 


associating partners with Allah. 
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5. The verse underscores that Allah is All-Seeing, and 
nothing is hidden from Him, highlighting divine 


awareness. 


3. Objects and Deities Worshipped by the Idolators and Polytheists: 


The author (may Allah have mercy upon him) then goes on to give 
an extensive list of a number of the objects, by means of example and 
by no means a definitive nor an exhaustive list, of objects the 
polytheists and idolators in the time of the Prophet (#) took as 
objects of worship besides Allah. From them were those who 
worshipped angels; those who worshipped the prophets and the 
righteous; those who worshipped trees and stones; and those who 


worshipped the sun and the moon. 
i. ‘The Sun and the Moon: 


From the objects that the polytheists and idolaters at the time 
of the Prophet (%) worshipped were the sun and the moon. 
Concerning this, the author (may Allah have mercy upon him) 
presents the thirty-seventh verse from Sarah Fussilat (41) as 


scriptural evidence of this: 


yah Sy as (ged Vgallly ps Lily shally JT acate ag 9 
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And from among His Signs are the night and the day, and the 


sun and the moon. Prostrate not to the sun nor to the moon, 
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but prostrate to Allah Who created them, if you (really) 


worship Him. 


a) 


(Sarah Sirah Fassilat [41]: 37) 


Exegesis of Sarah Fussilat (37): as-Si’ di: 


Commenting on this verse, as-Si‘di (may Allah have 


mercy upon him) states: 


“for they are created things, under control and 


»%96 


subjugated. 


Here, as-Si‘di (may Allah have mercy upon him) 
affirms that what they — the polytheists - worshipped 
were in reality a creation just like themselves and did 
not have the right to be worshipped nor could they 


provide any benefits nor safeguard from harm. 


ii. The Angels: 


In respect to the polytheists and idolators worshipping the 


angels, the author (may Allah have mercy upon him) presents 


the eightieth verse from S#rah Al-‘Imran (3) as scriptural 


evidence of this: 


AG Sesh eeIg KA lyk of S26 Vy 5 > 


Nor would he order you to take angels and Prophets for lords 
(gods). 


6 Tafseer as-Sadi, vol. 8, p. 421. 
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iil. 


(Sarah Al-‘Imran [3]: 80) 


a) Exegesis of Sarah Al-‘Imran (80): Ibn Kathir: 


Commenting on this verse, [bn Kathir (may Allah have 
mercy upon him) states: “Ihe Prophet does not 
command worshipping other than Allah, whether a 


sent Messenger or an angel.” ”” 


b) Exegesis of Sarah Al-‘Imran (80): as-Si’di: 


Similarly, commenting on this verse, as-Si’di (may 


Allah have mercy upon him) states: 


“he would not instruct you to worship him or to 
worship any of creation such as angels, prophets 


or others.” 7° 


Both Ibn Kathir and as-Si’di (may Allah have mercy upon 
them both) in their commentaries point to the futility of 
worshipping the angels as they are from the creation of Allah 
and thus, do not deserve to be worshipped as none has the 


right to be worshipped but He. 
The Prophets: 


As for the polytheists and idolators worshipping the prophets, 


the author (may Allah have mercy upon him) presents the one 


” Tafsir Ibn Kathir (Abridged), vol. 2, p. 198. 
8 Tafseer as-Saidi, vol. 1, p. 441. 
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hundredth and sixteenth verse from Sarah al- Ma idah (5) as 
scriptural evidence of this: 


a 
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And remember when Allah will say (on the Day of 
Resurrection): "O Jesus, son of Mary! Did you say unto men: 
"Worship me and my mother as two gods besides Allah?’ " He 
will say: "Glory be to You! It was not for me to say what I had 
no right (to say). Had I said such a thing, You would surely 
have known it. You know what is in my inner-self though I do 


not know what is in Yours, truly, You, only You, are the All- 
Knower of all that is hidden and unseen® 


(Sarah Ma idah [5]: 116) 


a) Exegesis of Sirah al- Ma’idah (116): Ibn Kathir: 


Commenting on this verse, [bn Kathir (may Allah have 


mercy upon him) states: 


“the crime of the Christians who invented a lie 
against Allah and His Messenger, thus making a 
rival, wife and son for Allah. Allah is glorified I 
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that He is far above what they attribute to 


Him.” 


Ibn Kathir (may Allah have mercy upon him) points to 
the Christians worshipping Prophet ‘Isa or Jesus (peace 
be upon him) in the English language, who was a 
Prophet sent by Allah to convey His message and, thus 


did not have the right to be worshipped. 
b) Exegesis of Sirah al- Ma’idah (116): as-Si’ di: 


As-Si’di (may Allah have mercy upon him) states, 


when commenting on this verse: 


“No created being, neither the angels who are 
close to Allah nor the prophets who were sent 
nor anyone else, has the right or is qualified to be 
regarded as divine. Rather they are all slaves 
under control, and poor creatures who are 


» 100 


subjugated, dependent and helpless. 


As-Si’di (may Allah have mercy upon him) affirms the 
prohibition of worshipping created beings, whether 
they were prophets or not as only He — Allah - has the 
right to be worshipped. 


iv. The Righteous: 


” Tafsir Ibn Kathir (Abridged), vol. 3, pp. 306 -307. 
100 Tafseer as-Sadi, vol. 3, pp. 54 - 55. 
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As for the polytheists worshipping the righteous, the author 


(may Allah have mercy upon him) presents the fifty-seventh 


verse from Szrah al-Isra’ (17) as scriptural evidence of this: 


Z Zz 4 4 
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Those whom they invoke seek means of access to their Lord, 


[striving as to] which of them would be nearest, and they hope 


for His mercy and fear His punishment. Indeed, the 


punishment of your Lord is ever feared. 


a) 


(Sarah al-Isra [17]: 57) 


Exegesis of Sarah al-Isra’ (57): Ibn Kathir: 


Concerning this verse, Ibn Kathir (may Allah have 
mercy upon him) reports from al-‘Awfi that Ibn Abbas 


(3) said: 


“The people of Shirk used to say, ‘we worship the 
angels and the Messiah and ‘Uzayr, while these 
(the angels and the Messiah and ‘Uzayr) 
themselves call upon Allah.” 1”! 


Ibn Kathir (may Allah have mercy upon him) notes that 
the polytheists worship the angels and the prophets 
who are absolved of this as they worship Allah and have 


never condoned such a practice. 


101 Tafsir Ibn Kathir (Abridged), vol. 6, p. 37. 
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b) 


Exegesis of Sirah al-Isra’ (57): as-Si’ di:: 


As-Si’di (2) states in his commentary on this verse: 


“¢Those upon whom they call among the 
Prophets, the righteous and the angels 
éthemselves seek nearness to their Lord, 
[competing to see] which of them will be 
nearest that is, they compete in drawing near to 
their Lord, striving their utmost to do righteous 
deeds that will bring them closer to Allah and to 
His mercy, for they fear His punishment, so they 


avoid everything that may lead to it.” 1 


As-Si'di (2) highlights the practice of the angels and 
the prophets to worship Allah - alone - in 
contradiction to the polytheists, who falsely call to their 


worship. 


V: ‘Trees and Stones: 


In regard to the polytheists worshipping tress and stones, the 


author (may Allah have mercy upon him) presents a verse 


from the Noble Qur’an and a Hadith of the Prophet (*). 


As for the verse from the Qur’an, then the author 


presents verses nineteen to twenty from Sirah an-Najam (53) 


as evidence of this: 


12 Tafseer as-Sadi, vol. 5, p. 298. 
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So, have you considered al-Lat and al-'Uzza? And Manat, the 


third - the other one? 


a) 


c) 


(Sarah an-Najam [53]: 19 — 20) 


Exegesis of Sarah an-Najam (19 - 20): Ibn Kathir: 


Commenting on these verses, [bn Kathir (may Allah 


have mercy upon him) states: 


“Allah the Exalted rebukes the idolaters for 
worshipping idols and taking rivals to Him. They 
built houses for their idols to resemble the 


Kabah built by Prophet Ibrahim.” '% 


Ibn Kathir (may Allah have mercy upon him) 
highlights the practice of the polytheists to build 
structures in reverence of their idols in a futile attempt 


to elevate their status and to rival the sacred mosque in 


Makkah. 


Hadith Aba Wagid al-Laythi: 


The author (may Allah have mercy upon him) presents 
the Hadith of the Prophet (#) as scriptural evidence for 


the polytheists worshipping trees and stones, which was 


103 Tafsir Ibn Kathir (Abridged), vol. 9, p. 319. 
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narrated by Aba Wagid al-Laythi (may Allah be 
pleased with him) in which he said: 


“We departed with the Messenger of Allah (#) 
to Hunayn while we had just recently reverted to 
Islam and had left polytheism. The polytheists 
had a Lote tree which they used to reverently 
frequent and hang their swords upon. They called 
it Dhat al-Anwat. Afterward, we passed by 
(another similar) Lote tree, so we said: ‘O 
Messenger of Allah (), construct for us a Dat 


al-Anwéat for us just like their Dhat al-Anwat.” 


104 


i) Sources of the Hadith: 


This Hadith was collected by Ahmad’ and at- 
Tirmithi!” and declared Sahih, an authentic 


narration, by at-Tirmithi’” and al-Albani.'% 


ii) Narrator of the Hadith: 


104 According to the narration of at-Tirmithi the Hadith continues and concludes: “So, the Prophet (#) said: "Exalted is Allah 
of that which is falsely ascribed to Him! This is just like what the people of Misa (Moses) said: ‘Make for us a deity just like 
their deity (Sirah al-'Araf [7]: 138).’ By the One in Whose Hand is my soul! You shall follow the way of those who came 
before you.” 

105 Ahmad b. Hanbal,1421/2000, Musnad al-Imam Ahmad b. Hanbal. Beirut, Lebanon: Mussisah ar-Risalah, vol. 36, pp. 225 — 
226, no. 21897. 

106 Muhammad Nasir-ad-Din al-Albani,1420/2000, Sahih Sunan at-Tirmithi li-Imam al-Hafiz Muhammad b. ‘Isa b. Suwrah 
at-Tirmithi. Riyadh, Saudi Arabia: Maktabah Maarif, vol. 2, p. 463, no. 2180. 

107 Sahih Sunan at-Tirmithi li-Imam al-Hafiz Muhammad b. ‘Isa b. Suwrah at-Tirmithi, vol. 2, p. 463, no. 2180. 

108 Muhammad Nasir-ad-Din al-Albani,1400/1980, Kitab as-Sunnah li-Hafiz Abi Bakar Umari b. Abi Asim ad-Dihhak 
Mukhallid ash-Shaybani. Beirut, Lebanon: al-Maktab al-Islami, p. 37, no. 76. 
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As for the narrator of this Hadith, then he is the 
noble Sahabi or Companion of the Prophet (#) 
Aba Wagid al-Harith b. 'Awf from the tribe of 
Layth thus, the epithet al-Laythi at the end of 
his name (may Allah be pleased with him). It is 
said that he fought in the battles of Badr and 
Yarmouk. He passed away in Makkah 67 AH.'” 


iii) Commentary of the Hadith: 


Commenting on this Hadith, shaykh Salih 


Fawzan al- Fawzan states: 


“Abu Wagid gives an account of an 
interesting incident that took place 
immediately before the Battle of Hunayn, 
Some Muslims had just embraced Islam, 
and thus were unaware of specific acts of 
polytheism. When they witnessed the 
polytheists seeking the blessings of a tree, 
they asked the Prophet (*) to assign a tree 
for them to seek blessings thereof. The 
Prophet (#) was greatly surprised and 
shocked by their suggestion. He 
disapproved of their mistaken proposal 


and likened it to the affair of Children of 


109 “Ali b. Muhammad al-Jizri b. al-Athir,1433/2012, Asad-ul-Ghabah fi Ma rifah as-Sahabah. Beirut, Lebanon: Dar Ibn Hazam, 
p.1414. 
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Israel who asked Moses to assign an idol 


for them to worship.” 1° 


4. Benefits from this Lesson: 


There 


1, 


are a number of benefits to be derived from this lesson: 


Despite variations in what they worshipped, including 
respected entities like angels and esteemed figures like 
prophets and the righteous, the Prophet treated all as 


polytheists. 


Worshipping revered objects did not negate the act of Shirk, 


emphasizing that only Allah deserves worship. 


Verse 39 Sirah al-Anfal encourages opposing and confronting 


those committing wrongdoing, particularly polytheism. 


The author provides examples of objects worshipped by 
polytheists, such as angels, prophets, trees, stones, and celestial 


bodies. 


The Hadith Abt Wagid al-Laythi (may Allah be pleased with 
him) underscores the Prophet's commitment to eliminating 


remnants of polytheistic practices among new converts. 


Sarah al-Anfal (39) encourages confrontation against 
wrongdoing, emphasising the uniqueness and ascendency of 


Islam. 


10 Concise Commentary on the Book of Tawhid, p. 88. 
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VIII. Assessment: 


1 What is the third principle discussed in the text, and why is it 
emphasised that the Prophet (#) did not distinguish between 


polytheists based on their varied objects of worship? 


2; According to the author (may Allah have mercy upon him), what 
does Surah al-Anfal (8): 39 emphasise regarding the confrontation 


of polytheists and polytheism? 


3. Provide examples of various objects and deities that the polytheists 


in the time of the Prophet (#) worshipped, as mentioned in the text. 


4. What evidence does the text present to illustrate that polytheists 
worshipped prophets, and how do Ibn Kathir and as-Si’di (may 


Allah have mercy upon them both) comment on this phenomenon? 


5. Describe the incident narrated by Aba Waqid al-Laythi (may Allah 
be pleased with him) regarding the polytheists and their reverence 
for a tree. How did the Prophet (#) respond to the request of 


Muslims to have a similar tree? 


XI. Extension Activity: 


The venerable scholar Aba Wafa bin ‘Agil al-Baghdadi'"' (may Allah have 


mercy upon him) said: 


11 He is ‘Ali ibn ‘Aqil ibn Muhammad ibn ‘Aqil al-Baghdadi az-Zafari (431 AH- 513 AH = 1040 CE - 1119 CE), known as 


Ibn Agil, was a scholar from Iraq and a prominent figure among the Hanbalis in Baghdad during his time. He was distinguished 
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“When the obligations became burdensome for the ignorant and the 
dense, they deviated from the rightful positions of Islamic law to 
glorify situations they established for themselves. They facilitated 
matters for themselves by not subjecting these situations to the 
authority of others. In my view, they are disbelievers due to these 
conditions. Examples include venerating graves and honouring 
them, contrary to what Islamic law prohibits, such as lighting fires 
near them, kissing them, circumambulating them, addressing the 
deceased with tablets and written messages like, 'O my master, do 
such and such for me,' taking soil from them for blessings, spreading 
fragrance on the graves, setting out on journeys to them, and hanging 
pieces of cloth on trees in imitation of those who worshipped al-Lat 


and al-‘Uzza.”!” 


Read the above text then answer the following questions: 


1. How does the text describe the actions of those whom the author 
considers as deviating from Islamic law, especially regarding the 


treatment of graves? 


2. According to the author, why does he consider those who engage in 
practices like venerating graves, lighting fires near them, and 


addressing the deceased with written messages as disbelievers? 


in argumentation (evidence), initially adhering to the Mu'tazilite school of thought. He held great respect for al-Hallaj, but, he 


publicly repented and began producing works, among them the most significant. 


12 Talbis Iblis, p. 387. 
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3. In the context of the text, what is the significance of not subjecting 
these situations to the authority of others, and how does it contribute 


to the author's evaluation of the individuals in question? 


X. Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


ie what is the third principle mentioned by the author (may Allah have 


mercy upon him)? 
2. How many categories of ‘Intercession are there? 


2 How do idolaters understand ‘Intercession’? 
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Lesson 13: 


Commentary on the Fourth Principle. 


I. Lesson Objectives: 
1, Develop a greater understanding of the manifestation of Polytheism 
or Shirk. 


2. Explore the Quranic verse Sarah al-‘Ankabit (29) 65, that illustrates 


how polytheists behaved differently in various situations. 


3. Compare how earlier polytheists turned sincerely to Allah in hard 
times, while modern polytheists persist in S4irk whether in times of 


hardship or ease. 


I. Introduction: 


In this lesson, we delve further into the Islamic understanding of 
Polytheism or Shirk, seeking a comprehensive understanding of its 
manifestation. Our journey takes us to the Qur’anic verse found in Sarah 
al-‘Ankabit (29):65, where the behaviour of polytheists is unveiled in 
diverse circumstances. We embark on a comparative analysis, 
distinguishing between the earlier polytheists who, in times of adversity, 
turned sincerely to Allah, and their modern counterparts who persist in 
Shirk irrespective of the challenges they face or ease they encounter. 


Through this examination, we aim to unravel the complexities surrounding 
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polytheism or Shirk, drawing insights from historical perspectives and 


contemporary practices. So, how did the polytheists behave in times of 


hardship? How did they behave in times of ease? How does the behaviour 


of the polytheists of old differ with those today? 


Ill. ‘The Text: 


Imam Muhammad ibn ‘Abdul-Wahhab ibn Sulayman at-Tamimi (may 


Allah have mercy upon him) said: 


4 ¥3 : 
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That the polytheists in our times are more severe in 


their Shirk than the earlier ones, because the earlier 
ones would commit Shirk in times of ease and would be 
sincere (to Allah) in times of difficulty, and the 
polytheists in our times they commit Shirk perpetually, 
in times of ease or hardship. And the scriptural 
evidence for this is the saying of The Exalted: 4 And 
when they board a ship, they supplicate Allah, sincere 
to Him in religion. But when He delivers them to the 
land, at once they associate others with Him » (Sarah 


al-‘Ankabut [29]: 65). 


And Allah knows best, and peace and salutations be 
upon Muhammad, and upon his family and 


Companion. 


IV. Important Vocabulary: 


1. Hardship (342,\): These are times in which there is relative or 


absolute difficulty or suffering. 


2; Ease (.\4'): These are times in which there is relative or absolute 


comfort or ease. 
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3. Sincerely (Le#): The person purifying their intention and volition by 


making their deeds and statements solely for the sake of Allah.'” 


4. Sending Peace and Salutations upon the Prophet (#): Sending peace 
upon the Prophet () is to supplicate to Allah that he is safe and 
protected from harm or misfortune, in this life and the next. ''* As 
for the sending of salutations upon the Prophet (#) then this is to 
supplicate to Allah requesting that He bestows his mercy and 
blessings upon the Prophet (#) and for him to be praised by the 


angels and those in the heavens.'? 


5: Family of the Prophet (%): Islamically, the term Family of the 
Prophet (#) or his Al, in the Arabic language, refers to the relatives 
of the Prophet (*) for whom Sadaqah or supererogatory charity is 


prohibited, this includes, his wives and his progeny.'"® 


6. The Companions (5): Linguistically, the term Sahdabah is the 
plural form of the noun sahadi which means companion or an 
acquaintance.'"” Islamically, it refers to someone who saw or met the 
Prophet (#), believing in him and died upon Islam or anyone who 
met the Prophet (#) believing in him and died upon that belief, even 


if they did not see him. The lack of seeing could be due to a hindrance 


"3 Mujam Mustalahat ‘Ulim-ash-Shari’ah, vol.1, p. 92. 
™4 Muhammad ibn Salih al ‘Uthaymin, 1422, ash-Sharh al-Mumti’ ala Zad al-Mustaqni’. Dammam, Saudi Arabia: Dar Ibn al- 
Jowzi, vol. 3. pp. 149 - 150. 


115 gsh-Sharh al-Mumti’ ala Zad al-Mustaqni’, vol. 3. pp. 163 - 164. 


116 See: Sulayman as-Suhaymi, 1420/2000, a/-Agidah Ahl-ul-Bayt bayn al-Ifrat wa at-Tafrit. Isma‘iliyyah, Egypt: Maktabah 
Imam Bukhari, pp. 51-56. 

"7 See: Ahmad b. ‘Ali ibn Hajar al-‘Asqalani, 1410/1995, al-Isabah fi tamyyiz as-Sahabab. Beirut, Lebanon: Dar al-Kutub al- 
‘Alamiyyah, vol. 1, p. 7. 
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like blindness, as is the case with some companions like Ibn Umm 


Maktim and others. Even if the companionship was brief. 


V. Lesson Summary: 


This lesson looks at how the polytheists and idolaters in our times are 


greater and more severe in their committing S/irk than those in the time 


of the Prophet (#). 


VI. What is Derived from the Text: 


1. Understand the seriousness of Shirk among modern polytheists, 


which is even more severe than that of the past. 


2. Explore how earlier polytheists behaved differently, committing 


Shirk in times of ease but sincerely turning to Allah in hard times. 


3. Recognise that today's polytheists continuously commit Sdirk, 


whether times are tough or easy. 


VII. Focus of the Lesson: 
This lesson includes the following topics: 4 
1. Overview of the Fourth Principle: 


The author (may Allah have mercy upon him) presents the fourth 


principle, and the final principle of this treatise, which is: that the 
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polytheists in his times and by extension our times are more severe 
in their Sirk than the earlier generations, because the earlier 
generations would commit polytheism or Sirk in times of ease and 
would be sincere in their worship of Allah in times of difficulty while 
the polytheists in our times commit polytheism or Shirk perpetually, 


in times of ease and in times of hardship. 


2, Understanding Sarah al-‘Ankabit (29):65: 


In regards to the polytheists of our times being more severe in their 
committing of shirk, being perpetual in their associating partners or 
equals with Allah in His () worship or that which is unique to Him 
in respect to His Lordship or His Divine Names and Lofty 
attributes, the author (may Allah have mercy upon him) presents the 


sixty-fifth of Sarah al-‘Ankabit (29) as scriptural evidence of this: 


5h MY EG AT Spal al Ise HAT 4 ices; 136 & 

40 S548 1) 
And when they board a ship, they supplicate Allah, sincere to 
Him in religion. But when He delivers them to the land, at 


once they associate others with Him. 


(Sarah al-‘Ankabit [29]:65) 


a) Exegesis of Sarah al-‘Ankabit (29):65: Ibn Kathir: 


Commenting on these verses, [bn Kathir (3) reports: 
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“Muhammad bin Ishaq reported from “Ikrimah bin 
Abi Jahl that when the Messenger of Allah conquered 
Makkah, he (Ikrimah) ran away, fleeing from him. 
When he was on the sea, headed for Ethiopia, the ship 
started to rock and the crew said: "O people, pray 
sincerely to your Lord alone, for no one can save us from 
this except Him." ‘Ikrimah said: "By Allah, if there is 
none who can save us on the sea except Him, then there 
is none who can save us on land except Him either, O 
Allah, I vow to You that if I come out of this, I will go 
and put my hand in the hand of Muhammad and I will 
find him kind and merciful." And this is what indeed 


»118 


did happen. 


In this report, Ibn Kathir (4) illustrates the practice of the 
polytheists to become sincere in worship in times of difficulty 
or danger and how Ikrimah (may Allah have mercy upon 
him) recognised the futility of polytheism as the one — Allah 
(may Allah have mercy upon him) - who kept them safe on 
land, when they were in a state of ease and comfort, was the 
same deity that had the sole right to be worshipped at sea, 


when they were in a state of danger and faced harm. 
b) Exegesis of Sarah al-‘Ankabit (29):65: as-Si’ di: 


Similarly, in his commentary on this verse as-Si ‘di (3) states: 


"8 Tafsir Ibn Kathir (Abridged), vol. 7, p. 513. 
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“Then Allah (2) proves the polytheists to be wrong on 
the basis that they show sincerity to Allah () alone at 
times of distress when travelling by sea, when they are 
tossed about by the waves and fear death. At that time 
they forsake the rivals and call sincerely upon Allah 
alone, with no partner or associate. But when the 
hardship is over and the One on Whom they called 
sincerely has delivered them safely to the shore, they 
associate with Him those who could not save them or 
grant them relief at the time of difficulty. Why do they 
not show sincerity to Allah at times of both ease and 
hardship, so that they might truly be believers in Him, 
deserving of His reward and warding off His 


punishment?” !” 


As-Si di like Ibn Kathir (may Allah have mercy upon them 
both) before him, illustrates the practice of the idolaters of 
turning to Allah in times of danger and hardship and 
returning to polytheism in times of comfort and ease. He not 
only highlighted the futility of this practice but that it is 
irrational as Allah deserves to be worshipped in both times of 


ease and comfort as well as in times of hardship and danger. 


c) Benefits from Sarah al-‘Ankabit (29):65: 


"9 Tafseer as-Sadi, vol. 7, pp. 287 - 288. 
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Polytheists acknowledge Allah's ultimate power during 
sea dangers, genuinely turning to Him in distress and 


understanding His exclusive ability to save. 


The polytheists truly recognise the inefficacy and 


ultimate futility of associating partners with Allah. 


The sincerity of polytheists' supplication during 
hardships, showing that they instinctively acknowledge 


the truth of the oneness of Allah. 


The inconsistency in polytheists' beliefs as they 
abandon their associated deities once the danger at sea 
subsides, raising questions about the credibility of 


polytheistic practices. 


The exclusive role of Allah in saving individuals during 
crises, emphasising that turning to Him alone in times 
of peril reflects a genuine understanding of 


monotheism. 


3. The Polytheists of Our Times: 


While the polytheists of earlier times had the propensity to worship 


Allah in times of hardship while committing polytheism or Shirk in 


times of ease, The author (may Allah have mercy upon him) notes 


that the polytheists in his time, and by extension those in our time 


as well, and beyond are more severe in their committing of 
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polytheism or SAirk doing so perpetually in times of hardship as well 


as ease, relentlessly committing SAirk. 


4, Conclusion of the Treatise: 


The author (may Allah have mercy upon him) concludes this 


beneficial treatise asking Allah to send His peace and salutations 


upon the Prophet, his Sahabah (Companions) and upon his family. 


5, Benefits from this Lesson: 


‘There 


1. 
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are a number of benefits to be derived from this lesson: 


The acknowledgment by polytheists of Allah being the only 


one who can give benefit or protect from harm. 
The inefficacy of associating partners with Allah: 


The polytheists' genuine recognition of the futility of 
associating others with Allah, particularly evident when facing 


life-threatening situations. 


‘The inconsistency in polytheists' beliefs, as they abandon their 
associated deities once the danger at subsides, raising 


questions about the credibility of polytheistic practices. 


The perpetual commitment to polytheism or Shirk by 
polytheists in modern times: The recognition that the 


polytheists of contemporary times persistently commit Shirk 
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in both ease and hardship, indicating a more severe 


manifestation of SFirk compared to earlier generations. 


VIII. Assessment: 


1. 


How does the author (may Allah have mercy upon him) argue that 
polytheists in modern times are more severe in their Shirk than those 


in earlier generations? 


Provide an exegesis of Surah al-‘Ankabit (29):65, as presented by Ibn 
Kathir or as-Sidi (may Allah have mercy upon them). 


How did ‘Ikrimah's (may Allah have mercy upon him) recognition 


of the futility of polytheism manifest during the sea journey? 


How do the commentaries emphasise the inconsistency and 


irrationality of polytheistic practices? 


Summarise the author's concluding remarks in the treatise. 


XI. Extension Activity: 


‘The venerable scholar shaykh-ul-Islam ibn Taymiyyah said: 
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“If you establish intermediaries between Allah and His creation, 
such as those who act as a barrier between the sovereign and his 
subjects, whereby they present the needs of the people to Allah, then 
know that Allah guides His servants and provides for them through 
their intercession. People seek their help, and they, in turn, seek from 


Allah. Just as intermediaries with kings ask the kings for the needs 
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of the people due to their proximity to them, and people ask 
intermediaries as a matter of respect, either to initiate the request to 
the king on their behalf or because seeking through intermediaries 
is more beneficial than seeking directly from the king, considering 
the intermediaries are closer to the king than the one seeking the 
needs. Therefore, whoever establishes intermediaries in this manner 
is a disbeliever, committing polytheism. They must be called to 
repentance, and if they do not repent, they face the penalty of death. 
These individuals resemble Allah to His creation, equating the 


created with the Creator and assigning rivals to Allah.” ’° 


Read the above text then answer the following questions: 


1. What is the primary warning given regarding the establishment of 


intermediaries between Allah and His creation? 


2. How does the text explain the concept of intermediaries and their 


role in facilitating communication with Allah? 


3. According to the passage, why is the establishment of intermediaries 


considered a severe violation and tantamount to disbelief? 


4. What examples are provided in the text to illustrate the 
inappropriate nature of establishing intermediaries in one's 


relationship with Allah? 


20 Majmii al-Fatawa, vol. 1, p. 126. 


www.alhamrainstitute.com ct 
o6o 


ALHAMRAINSTITUTE 


Selected Bibliography 


al-'Abad, Abdur-Razzaq Abdul-Muhsin. (). a/-Qawl-us-Sadid fi ar-Radd ‘ala 
man Ankar Tagsim-ut-Tawhid. Riyadh, Saudi Arabia: Dar Ibn 'Affan. 


al-Albani, Muhammad Nasir-ad-Din. (1400/1980). Kitab as-Sunnah li-Hafiz Abi 
Bakar Umari b. Abi Asim ad-Dihhak Mukhallid ash-Shaybani. Beirut, Lebanon: 
al-Maktab al-Islami. 


al-Albani, Muhammad Niasir-ad-Din. (1420/2000). Sahih Sunan al-Nasa''l. 
Riyadh, Saudi Arabia: Maktabah Ma‘arif. 


al-Albani, Muhammad Nasir-ad-Din. (1420/2000). Sahih Sunan at-Tirmithi li- 


Imam al-Hafiz Muhammad b. ‘Isa b. Suwrah at-Tirmithi. Riyadh, Saudi Arabia: 
Maktabah Maarif. 


al-Athir, ‘Ali b. Muhammad al-Jizri b. (1433/2012). Asad-ul-Ghabah fi Ma rifah 


as-Sahabah. Beirut, Lebanon: Dar Ibn Hazam. 


al-Bukhari, Muhammad ibn Isma‘il. (1997) Sahih al-Bukhari (Arabic — English), 
Riyadh, Saudi Arabia: Darussalam. 


Ibn Abi Al ‘Izz, Ali ibn Ali. (1421/2000). Commentary on the creed of At-Tahawi. 
Riyad, Saudi Arabia: al-Imam Muhammad ibn Saud Islamic University. 


www.alhamrainstitute.com ch 
if ok) 


ALHAMRAINSTITUTE 


Falih, ‘Amar Abdullah. (1434/1213). Mujum Alfaz al-Agidah. Riyadh, Saudi 
Arabia: Obeikan. 


Faris, Ahmad. (1399/1989). Mujam Migayyis-ul-Lughah. Lebanon, Beirut: Dar- 
ul-Fikr, CE 


al- Fawzan, Salih Fawzan. (2005). Concise Commentary on the Book of Tawhid. 
Riyadh, Saudi Arabia: al-Maiman Publishing House. 


Ibn al-Jawzi, Jamal-ud-Din. 1404/1984). Zad al-Muyassir fi Tlm at-Tafsir. Beirut, 
Lebanon: al-Maktab-ul-Islami. 


al-Jibrin, Abdullah b. Abdul-Aziz. (1433). Sharh Tashil-al-‘Agidah-ul-Islamiyyah. 
Riyadh, Saudi Arabia: Maktabah-ur-Rushd. 


Hanbal, Ahmad b. (01421/2000). Musnad al-Imam Ahmad b. Hanbal. Beirut, 
Lebanon: Murassisah ar-Risalah. 


Hirrals, Muhammad Khalil. (1415). Sharh al-Agidah al-Wasatiyyah. Riyadh, 
Saudi Arabia: Dar al-Hijrah. 


www.alhamrainstitute.com ys 
o6o 


ALHAMRAINSTITUTE 


Kuwait Ministry of Awgqaf and Islamic Affairs. (1410/1990). a/-Muwsi'ah-ul-al- 
Jighiyyh al-Kuwaitiyyah. Kuwait: Kuwait Ministry of Awgaf and Islamic Affairs. 


Madinah al-Malik Abdul-Aziz li-‘Ulam wa Tagniyyah (1439/2017) Mujam 
Mustalahat ‘Ulim-ash-Shari’ah. Riyadh, Saudi Arabia: Madinah al-Malik 
Abdul-Aziz li-‘Ulim wa Tagniyyah. 


al-Mubarakpuri, Saftur-Rahman. (2000). Tafsir Ibn Kathir (Abridged). Saudi 
Arabia, Riyadh: Dar-us-Salam Publications. 


Philips, Abu Ameenah Bilal (2005) The Fundamentals of Tawheed. Saudi Arabia, 
Riyadh: International Islamic Publishing House. 


al-Qahtani, Sa'id b. “Ali b. Wahhaf. (1409). Sharh Asma@ Allah al-Husna fi Dawa' 
al-Kitab was-Sunnah,. Riyadh, Saudi Arabia: Matb’ah Safir. 


ar-Raddadi, Khalid. (1428/2008). at-Ta'lig al-Mumti’ ala al-Qawa’id al-Arba’. 
Cairo, Egypt: Dar al-Minhaj. 


as-Sa'dee, Abdur-Rahman Nasir. (2008) Explanation to the Beautiful and Perfect 
Names of Allah. Birmingham: Dar as-Sunnah. 


as-Sa'di, Abdur-Rahman Nasir. (2018). Tafseer as-Sadi. Riyadh, Saudi Arabia: 


International Islamic Publishing House. 


www.alhamrainstitute.com +c} 
o6o 


ALHAMRAINSTITUTE 


ash-Shawkani, Muhammad ‘Ali. (nd) Fath ar-Rabani min Majmli@ Fatawa al- 
Imam ash-Shawkani. Yemen, Sanaa: Maktabah al-Jil-ul-Jadid. 


as-Suhaymi, Sulayman (1420/2000) a/-Agidah Ahl-ul-Bayt bayn al-Ifrat wa at- 
Tafrit. Ismailia, Egypt: Maktabah Imam Bukhari. 


at-Tahanawi, Muhammad. (1996) Mawsiah Kashaf Istalahat-ul-Faniin. 
Lebanon, Beirut: Dar-ul-Kutub-ul-'Alimiyyah. 


ibn Taymiyyah, Ahmad b. Abdul-Haleem. (1425/2004). Majmli’ Fatawa Shaykh- 
ul-Islim Ahmad ibn Taymiyyah. Riyadh, Saudi Arabia: King Fahd Complex for the 
Printing of the Holy Qur'an. 


ibn Taymiyyah, Ahmad b. Abdul-Haleem. (1426/2005). Risalah al-'Ubidiyyah. 


Lebanon, Beirut: al-Maktab al-Islami. 


al-‘Uthaymin, Muhammad ibn Salih. (1413) Majmiw’ Fatawa wa Rasa’il, Riyadh, 
Riyadh, Saudi Arabia: al-Watan. 


al-‘Uthaymin, Muhammad ibn Salih. (1415/2003) Sharh Thalathah al-Usil, 
Riyadh, Saudi Arabia: Dar ath-Thurayya. 


al-‘Uthaymin, Muhammad ibn Salih. (1415). a/-Qawl al-Mufid ala al-Kitab at- 
Tawhid. Riyadh, Saudi Arabia: Dar al-‘Asimah. 


www.alhamrainstitute.com <3 
eee 


ALHAMRAINSTITUTE 


al-‘Uthaymin, Muhammad ibn Salih. (2016). Explanation of Riyaad-us-Saliheen, 
Riyadh, Saudi Arabia: Maktaba Dar-us-Salam. 


al-Zur‘i, Muhammad ibn Abi Bakr ibn Ayyub. (1425). a/-Wabil-us-Sayyib wa 
Rafi'-ul-Kalimah at-Tayyib. Riyadh, Saudi Arabia: Dar al-Alim al-Fawaa’id. 


az-Zur‘i, Muhammad ibn Abi Bakr ibn Ayytb. (1429). a/-Fawa’id. Riyadh, Saudi 
Arabia: Dar al-Alim al-Fawa’id. 


www.alhamrainstitute.com rise 
if ok) 


ALHAMRAINSTITUTE 


The venerable scholar Imam Muhammad b. Abdul-Wahhab b. Sulayman at-Tamimi 
(may Allah have mercy upon him)., was born into a household of knowledge and piety. 
His father, Abdul-Wahhab b. Sulayman, served as a judge and legal authority in Najd, 
Saudi Arabia, and his grandfather, Sulayman b. ‘Ali, was a renowned legal authority and 
jurist in the region. The Imam travelled to various places in pursuit of Islamic knowledge, 
including Makkah, Madinah, Iraq and al-Ahsa.’ He faced numerous trials and 
tribulations while calling people to Tawhid and the authentic creed. Eventually, he 
settled in the town of ad-Diriyah, invited by its ruler, Muhammad bin Sa’td (may Allah 
have mercy upon him). Together, they united to spread the true teachings of Islam, 
leaving a lasting legacy. The esteemed author, Imam (may Allah have mercy upon him), 
wrote many books and treatises, several of which are fundamental for the contemporary 
study of Islam. The Imam (may Allah have mercy upon him) passed away in the year 
1206 AH/1792 CE after a brief illness. May Allah have mercy upon him. 


This treatise, 'The Four fundamental Principles of Islam (Arabic: al-Qawa’id-ul-Arba‘ah) 
includes the fundamentals of Tawhid, or Islamic Monotheism, and its antithesis, SAirk, 
or polytheism. The author writes in a clear and lucid manner, conscientiously supporting 
each issue or point with scriptural evidence from the Noble Qur’an and the authentic 


Sunnah. 


This commentary aims to present an English commentary of the text - the Four 
Principles - focusing and elaborating on issues pertinent to English-speaking contexts 
and, in essence, is a synthesis of a number of commentaries and explanations written by 


the venerable and erudite scholars of Islam. 
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